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PREFACE. 
T: 2 E two 2 Ef. were written 
before. the Author knew any thing 
of the notice, which Mr. Ludlam has been 
pleaſed to take of him, in the laſt of his 
Theological Eſſays, concerning the Influence 
of the Holy Spirit. They ſeem to be no 
improper introduction to the tracts, which 
bear a mare 1 reference to the 
publi cations of that Gentleman. 7. Bere are 
many who ſearce know at all, what are the 
ſentiments of thoſe. whom the world is 
pleaſed to call Enthufiafts. The firſt Eſſay 
10 calculated for their information; and if 
the ſecond i in any meaſure guard the Reader | 
againſt the decifions of a very partial 
Tribunal, he will be prepared for the Peru. 
fal of the following Eſſays, which are all oc- 
Lale oned by Mr. Ludlam”s 7. beological Pieces, 
I have attempted as much as poſſible to 
avoid the appearance of controverſy, and to 
explain he own Views in e a manner, 
as 


. 
1 


as though that Gentleman had written no- 
. thing; both becauſe the formal method of 


diſputation is tedious and unintereſting lo 
many readers, and becauſe the direct vindi- 
cation of truth is ſelf the bet confutation 
of error. The attentive Reader will ſee, 
however, that ] have all along had a fteady 
ge on his ſentiments, and that there is no- 
thing material i in his oljections to my views, 


but what is attempted at leaft to be fully | 


obviated. Perſonal reſentment. can ſearce 
be ſuppoſed to exiſt againſt an Anther, who 
has certainly. avoided all perſonal abuſe ; 


and my concern for the reputation of a for- 


mer * work,* attacked by him in ſome of its 
moſt important. Views, is, I hope, a ſmall 
thing with me, compared with the magni- 
tude of the truths I undertake to defend, the 
real glory of Gad, the beſt interefts of men, 
and the preci ewſneſs of vital Chriſti anity, 
which in no age was ever more Jpeciouſy 
undermined than i in the prejent.. 


» Gibbon 8 Account of Chriſtianity 3 i 
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ESSAY I. 


TRE CHARACTER OF * METHODISM. 


HATEVER differences of. opinion 
in religion may prevail in the world, 
all who allow the neceſſity of any religion at 


all, agree to acknowledge, that nothing in the 


world is ſo important in its nature, and ſo in- 
tereſting in its effects to mankind. On this 
account t every religious phznomenon of any 

| remarkable 


4: 


B — 

* The word MEeT#roD1sT was firſt applied to ſome 
young men, in the Univerſity of Oxford, who began to 
diſtinguiſh, themſelyes about the year 1730, by an extra- - 

ordinary attention to devotional duties. The name 

has ſince been extended to great numbers of the re- 
gular Clergy and members of the eſtabliſhed church. 
The Author is far from intending to legitimate a term 
which the perſons, to whoſe religious opinions and 
conduct it is thus applied, may conſider as reproachful 
and abuive. He uſes it merely to avoid ambiguity 
and the neceſſity of circumlocution. | 
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remarkable influence and duration, which 
comes within our reach, demands the atten- 
tion of ſerious minds. its nature and princi- 
ples ought to be ſtudied and impartially exa- 
mined ; that we may reap the benefit of it, if 
good, and avoid its ſnares, if evil. 

If ſuch appearances ſpread themſelves with- 
in the circle of our acquaintance and connec - 
tions, we ſeem to have a peculiar call for the 
diſcharge of this duty. The ſupine indiffe- 


rence and contemptuous unbelief of Antoni- 


nus, and other renowned Sages, with reſpect to 
Chriſtianity, do ſurely form no commendable 
parts of their character. . 
Mlethodiſm, commonly ſo called, it Je" 
be owned, is a very extraordinary phænome- 
non of this kind. For upwards of forty years 
it has ſpread, it has triumphed through the 
land; it has been aſſaulted, partly by perſe- 
cution, (ſo much at leaſt as the liberal ſpirit 
of the times would admit) and partly by railery 
and ridicule. The firſt is an odious, the ſe- 
cond a dangerous weapon. Argument is ſure- 
ly the proper method, if any be proper, of 
oppoſing it. But though ſome attempts of 


this 


pu 
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this ſort have been made, it is evident that 
many, at leaſt, who have uſed this method, 
have had very little acquaintance with their 
ſubject. They have contented themſelves 
with common report, ill- grounded ſtories, 
half. views, and indiſtinct deſcriptions ; and 
from theſe they have formed a crude indigeſt- 
ed idea of Methodiſm, as a compound of 
gloom and abſurdity, and weakly attacked, 
with ſome plauſible flouriſhes of reaſon, what 
in fact they did not underſtand. 

It is obvious to any impartial i inquirer, that 
the principles of theſe religioniſts are in every 
thing material, no other than what the arti- 
cles and liturgy of the Church of England 
contain. And it is as certain, that the ſame 
principles were held by the Scotch and Eng- 
liſh Preſbyterians, at a time in which the 
members of the Eſtabliſhment itſelf were in- 


ſenſibly declining from their own principles, 


It is needleſs to add for the information of 
any who are acquainted with the Hiſtory 
of the Reformation, that all the Proteſtant 
Churches abroad agreed, almoſt in every re- 

WS... fpect, 
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ſpe, altogether in every fundamental doctrine 
with the Church of England. Po 
If any therefore have been led to ſuppoſe 
that the Parochial Clergy, who ,are called 
Methodiſtical, have introduced novel opinions, 
they ought to know, that no miſtake can be 
more abſurd. The faſhionable opinions which 
are ſupported from pulpits, not ſuſpected of 
Methodiſm, are doubtleſs of a more novel na- 
ture. Not that this conſideration proves 
either of them to be right or wrong. Only 
it ſeemed neceſſary to be taken notice of, in 
order to aſcertain the true character of the ſe- 
rious religion revived of late years, and clear 
it from the unjuſt charge of novelty. _ 
I would now lay before the reader a ſuc- 


einct view of the peculiar doctrines, which 
theſe men hold as abſolutely neceſſary to ſal- 


vation. They may, I think, be reduced to 

four. mn | 
| ho They are unanimous in believing the 
neceſſity of a divine light, inſpiration, “ or il- 
| lumination 


* The preſent age ſeems to have a peculiar prejudice 
' againſt this term. So far as this prejudice ariſes from miſ- 
apprehenſion, it falls within the _ of this eſſay to 

obviate 
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lumination, in order to underſtand, to reliſh, . 


and to practiſe true Chriſtianity. This! is a 


diſtinguiſhing character of Methodiſm. If 
any one maintain that the Goſpel is an eaſy 
plain ſyſtem, obvious to all men, that the ex- 
erciſe of our natural underſtanding upon the 


written word, will enable any man to under- 


ſtand all that is neceſſary to be known, and 
that every man has reſources within himſelf 
ſufficient to lead him to the diſcharge of his 


duty to God and man, no.one would ſuſpect 


ſuch an one of Methodifm, even though he 


ſhould admit a confuſed and indeterminate. 


notion of the affiſtances of the Holy Spirit 
vouchſafed to all mankind. It is eaſily ſeen, 
that this means little or nothing in practice, 


though it may ſeem to mean ſomething in 
N But ſhould any aſſert, that whatever 


53 might 


obviate it. It is proper then to add here, that theſe 


men do not by this word mean any miraculous influ- 


| ence, ſuch as obtained in the apoſtolic age, but only 


an ordinary ſanctifying influence, ſuch as is beautifully 


. Expreſſed in a well-known Collect. „ Cleanſe the 


thoughts of our hearts by the inſpiration of thy Holy 
Spirit; that we may perfectly love thee, and worthily . 
magnify thy holy name, through Chriſt our Lord.“ 
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might have been man's original ſtate, he is at 


preſent ſo circumſtanced as to need a divine 


illumination, perfectly diſtin&t from all the 


knowledge which his natural powers can give 
him, that he himſelf is palpably ſenſible of 
his natural darkneſs with reſpect to divine 
things, and has been introduced into a new 
world of knowledge by a divine light, which 


he is ſure is divine, becauſe he feels himſelf 


entirely inadequate to the work, the world 


would immediately look on him as involved 


in the very gulph of Methodiſm. 

It is, however, but juſtice to the ſerious be- 
ever of this doctrine to obſerve, that he does 
not expect this illumination in any way in- 
conſiſtent with the uſe of rational and pru- 
dent means. He prays, he ſearches the ſcrip- 
tures, he meditates, he exerts all his natural 
faculties to the utmoſt, he guards againſt pre- 
ſumption, floth, and licentiouſneſs. Yet he 
dares not expect the deſired effects from any 
means,” as ſuch ; but, in the uſe of them, he 
looks for divine illumination. If he profeſſes 
to have attained any true ſcriptural light, he 

|; FO 
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is convinced that he owes it to the Spirit of 
Truth, * and not to the light of reaſon, how- 
1 ever ſtrenuouſly exerciſed on the Scriptures, 
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'% though at the ſame time he knows nothing 
| but what is purely ſcriptural. If you tell him 
1 dat you underſtand the Scriptures with great 
1 eaſe, in all things which concern ſalvation, 
1 without any ſuch influence, he will frankly 
9 give you his opinion, ſupported by copious 
quotations of Scripture, that nothing can be 
* © a clearerevidence that you are not a real poſ- 
4 ſeſſor of one ſingle evangelical ſentiment, but 
have deceived yourſelf entirely. 
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* Should any aſk, how this can afford a ſolid ground 
for ſo important a concluſion, they are deſi red to obſerve, 
that as theſe religioniſts profeſs to believe and feel 
themſelves by nature „ carnal, ſold under fin” [See 
their ſecond fundamental doctrine] they muſt of courſe 
aſcribe all their good affections and views to the Holy 
Spirit altogether, and are therefore not at all concerned 
with the queſtion, how the operations of the Spirit are 
diſtinguiſhable from the emotions of our own minds, 
- queſtion it is owned very intereſting to thoſe who be- 
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lieve the moral capacity of man to excite virtuous diſ- 
poſitions and affections in bimſelf. | 
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II. Another thing in which they are unani- 
mous, relates to the well-known doctrine of 
vriginal ſm. This they not only hold with 
undeviating firmneſs, as many called orthodox 
Divines, not ſuſpected of. Methodiſm do, but 


they profeſs to feel it experimentally, A fin- 


cere humiliation. of ſoul ariſing from a view 
of their depraved nature, a conviction of fin 
as infinitely evil, a total deſpair of ſalvation 
from themſelves, a renunciation of all depen- 


dance on human righteouſneſs, and a view of 


the divine juſtice and purity, remarkably diſ- 
tin& from that of other religioniſts; theſe are 
the lights in which original fin appears to 


them, and theſe are the ſenſations which it 


excites in their minds. 

It may be obſerved here, as a ſtriking pecu- 
liarity of theſe perſons, that in this they re- 
duce all mankind to a level, and make no 
diſtinction between men of decent and thoſe 
of ſcandalous characters. All muſt feel this 
doctrine with power; and however the vari- 
ous degrees of guilt may expoſe men to vari- 
ous degrees of the divine diſpleaſure, yet the 
condition of guilt to the degree that has been 

| ſtated, 
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ſtated, muſt, they apprehend, be diſtinAly felt 
in the conſcience of every man who means 
to be a Chriſtian indeed. | 

III. Zu/trfication by faith in the merits of 
Chriſt is another of their doctrines. The idea 
is forenſic, and the view of God exhibited in 
it is that of a Governor, at once infinitely 
perfect in juſtice and in merey ; in juſtice, 


becauſe he inflits the whole puniſhment due 
for the ſins of men on his only begotten Son; 


and in mercy, becauſe he himſelf has provid- 


ed and accepted the ranſom, and beſtows the 


bleſſings of pardon and ſalvation on every be- 


liever, without money and without price. But 
to deſcribe more exactly the character of theſe 
perſons, it is neceſſary to add, that they are 
by no means content with general ideas of 
this ſubject, however accurate and clear ;- 


they hold the neceſſity of feeling it. A true 
Chriſtian, with them, is one in whoſe con- 


ſcience the judicial ideas which relate to juſti- 
fication, have been realized by the energy of 
the Divine Spirit. He has felt all the con- 
demnation of the laſt article, and is in his 
own eyes e and guilty, helpleſs and 


miſerable, 


{ 10 79 
miſerable. The blood of Chriſt has been 


ſprinkled on his conſcience, and has given 


him peace in believing. The great tranſac- 


tion of the Croſs is appropriated. God Al- 
mighty calls him to enter into a covenant 
with himſelf on the ſtrength of the ineffably 


meritorious ſacrifice there offered once for all. 


He hears, he believes, he comes to God; he 
receives his pardon, he rejoices in his recon- 


ciled God; Salvation is his, he is a new 
creature, and enters into a new ſtate, attend- 
ed with proſpects and obligations totally diſ- 
tinct from thoſe of any other religioniſts un- 
der the ſun, all whieh are ſuppoſed obviouſly 
and naturally to grow out of that relation to 
God, in which the experience of this doctrine 
has fixed him. 

IV. Cloſely connected with this is the 
doctrine of a ſpiritual renovation. They will 
by no means allow the reformed rake to be 
neceſſarily a real convert, becauſe ſuch a re- 


formation may, and often is effected by ſelfiſh 


views and motives. And they ſuppoſe no- 


thing. to be more common than for decent 
manners to exiſt, without the leaſt holineſs of 
heart, 
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n 
heart. They are peculiarly careful in fixing 


With preciſion the motive of all virtue. Al- 


lowing a ſubordinate uſe of other motives, 


they are peremptory in 1 nſiſting on the neceſ- 


ſity of divine Love, An obedience extorted 
by terror, or allured merely by intereſt, is not 
with them the Chri/tian obedience. Juſtified 


by faith, renewed in his faculties, and con- 


{trained by the love of Chriſt, their believer. 
moves in the ſphere of love and gratitude, and 
all his duties flow, more or leſs, from this 
principle. And though they are accumula- 
ting for him in heaven a treaſure of bliſs pro- 
portioned to his faithfulneſs and activity, and 
it is by no means inconſiſtent with his prin- 
ciples to feel the force of this conſideration, 
yet love itſelf ſweetens every duty to his mind; 
and he thinks there is no abſurdity in his 
feeling the love of God as the grand com- 
manding principle of his life. If you call 
this enthuſiaſm, he tells you, if love be real, 


it may be felt ; and aſks you, how you know 
you love an human friend, intimating to you 
his ſuſpicion of your total want of the love of 


God, becauſe you ridicule the ſenſation itſelf. 
| | He 


6 


He allows the neceſſity both of a renewal of 


human nature, and alſo of the removal of that 
capital obſtruction, guilt, according to the 


laſt article, in order to give fair room and 


ſcope for the exertion of this principle of 
love. Its moral effects, he will tell you, 


reach to every act of duty, and while they 
provide for every external decency of man- 


ners, are principally concerned in the regula- 
tion of the heart. | 


Theſe are the lineaments of Methodiſm, 


ſo called. If any thing be wanting ſtill to 


complete the idea, we may compare this re- 
ligioniſt, a moment, with three other charac- 


ters very common in this nation. He will ap- 
pear a perfect contraſt to them all, 

The Deift or Freethinker moves in the re- 
gions of licentious ſpeculation, diſſolute and 


_ careleſs; not only unawed by creeds and ſyſ- 
tems of man's invention, but by all the light 
and evidences of Scripture, and allows no 


guide of duty or-religion, but the dim light 
of nature. His forts however is a ſceptical 


looſeneſs of mind, by which, under the idea 
| b of 
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of exemption from bigotry, he has, generally 
ſpeaking, no determinate principles at all. 


The Socinian has ſelected ſome moral 


| branches of Chriſtianity, eſpecially ſuch as the 


Deiſt is leaſt inclined to condemn ; and while 
he looks on Jeſus as the teacher and exemp- 


lar of theſe precepts, he rejects whatever car- 


ries the air of myſtery, as either not contained 
in the Scriptures, or, if contained there, yet 
capable of being explained away and reduced 
to the inſignificance of an Eaftern hyperbole 
or mere alluſion. 15 | 

The line of diſtinction between theſe two 
charaQers is flimſy. The infidelity of the 
former is more daring, that of the latter more 
inconſiſtent, But every ordinary orthodox 
Divine will join iſſue with our religioniſt, in 
aſſerting that both are extremely abhorrent 
from the whole plan of Chriſtianity, 

If the merely orthodox Divine be compared 
with him, the appearance of inconſiſtency is 
not ſo bold and glaring indeed as that of the 


Socinian, but no leſs real. While his morali. 


ty flows chiefly from common natural no- 
tions, and contracts no peculiar tincture 
© from 


N 
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5 FT 
from Chriſtian principles, his views of the 
Trinity, of the atonement of Jeſus, and of 
the affiſtances of the Divine Spirit, naked as 


they are and merely ſpeculative, expoſe him 


to the accuſation of maintaining uſeleſs my(- 
teries, | 
magna profeſſis 
Purpureus late qui ſplendeat unus & alter 
Aſſuitur pannus, | Hon. 


Thus while the ſubſtance of his diſſerta- 
tions is ſpun from a fleece, which he poſſeſſes in 
common with Deiſts and Socinians, he em- 
belliſhes his work with a ſlight view of Chri- 
ſtian myſtery, of a texture evidently diſtin 
from all the reſt, ſplendid indeed, but uſeleſs 
in its preſent connection, and unattended 


with any moral influence either in his doc- 


trine or in his experience. As our religioniſt, 
on the other hand, makes Chriſtian myſteries 


his all in doctrine, it may be thought as fair 
to charge him with enthuſiaſm, as the other 


with inconſiſtency. However he is certainly 
Simplex duntaxat & unum. 

His views of morality flow purely from his 

1 doctrine: 
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doctrine: revealed religion he aſſumes as the 
whole of his argument: and if he errs at all, 
it muſt be, becauſe he miſunderſtands the 
plan of Scripture. He profeſſes to ſee a con- 
ſiſtent ſcheme of doctrine revealed in it; and 
if you confute him effectually, it muſt not be 
done by vague indiſtin& charges of Enthuſi- 
aſm, but by a regular and accurate proceſs 
of ſcriptural inveſtigation, a taſk more painful 
and arduous, but ſurely more liberal and more 
worthy of rational creatures than that indiſ- 
tin& declamatory cenſure, with which many 
pretended advocates of reaſon, good ſenſe, 
and moderation, have treated him. 

Whoever is defirous of entering on a work 
of rational confutation, will doubtleſs deſire 
to gain a true inſight into the plan which he 
means to oppoſe. To this end he will find 
it not amiſs to peruſe Maclaurin's * Sermons * 
and Eſſays, or Dr. Witherſpoon's Eſſays; or, 
if he would ſee the ſevere ſpirit of reaſoning 
tempered with the graces of Poetry, Gam- 
bold's Tragedy of Ignatius. And I dare pro- 
miſe him, that if this ſhort ſketch has not 

. ſupplied 


Brother to the celebrated Mathematician of that name. 


7 


1 } 

ſupplied him with a ſufficiency of materials, i 

the authors now mentioned will amply ſatisfy 4 

his demand. 2 : 
As to the great queſtion, WHERE ts 1 


Tavurg:? every believer of Scripture will 
own, without heſitation, that the Bible alone 4 
muſt determine it. No candid obſerver, it is | # 
preſumed, after a fair examination, will deny, } 
that the religious. views here ſtated have a 5 
q conſiſtency of plan, and unity of deſign. But 5 
l to many they will ſtill appear the efſence of — 
| Enthuſiaſm. There is a plan, it will be ſaid, 3 
| but it is the madman's cum ratione inſanire, 4 
| Perhaps the force of this prejudice might be b 
| abated, did we conſider, that Chriſtianity is a 8 
| Science full and complete in all its parts, and 5 
incapable of receiving any additional improve- 3 
ment from modern diſcoveries, becauſe it was 1 
publiſhed by God himſelf; and the character f 
. of his works is, according to the wiſe man, J 
that whatſoever he doth, it ſhall be for ever : | | 
nothing can be put to it, nor any thing taken 1 
From 11. It ought then to be proved, that the 9 
Scripture points out a diſtant age of much 1 
rational b 
| . > FECCLESIAS: Hi. 14. 4 
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rational improvement, like the preſent, as eſ- 
ſentially contributing to inſtruct us in Divini- 
ty, before men lay the leaſt ſtreſs on ſuch a con- 
ſideration. The caſe of Divinity is evidently 
different from that of all other Sciences. Re- 
peated experiments, a gradual increaſe of cul- 
tivation, and many ſeemingly fortuitous cir- 
cumſtances, are uſually, neceſſary to bring 
theſe to perfection. But Chriſtianity was the 
product of divine wiſdom, and introduced in- 
to the world at once in its full vigour and 
maturity. We have only to attend to the 
means of inſtruction, which itſelf lays down: 
and if we have there no intimations of any 
acceſſions of light from future diſeoveries in 
other branches of ſcience, it t ſeems a boldneſs, 
not very juſtifiable, to ſuppoſe what can never 
be proved. Be it io, that the Ancients were 
mere Pigmies, compared with ourſelves, in 
natural Philoſophy, Mathematics, and many 
other branches of ſcience: it is ealily con- 
ceivable, that the pride of the Moderns may 
be fed by the idea, till they be reduced to a 
ſtate of mind extremely unfavourable to the 
inveſtigation of religious truth, and therefore 


3 


6 


be apt to call that Enthuſiaſm, which is not 
ſo. But while Divinity ſtands aloof from all 
other Sciences, and muſt be conſidered as the 


property of the Vulgar, no leſs than of the 


Philoſopher, the importance of modern im- 
provements in other ſciences, muſt be thrown 
out of the account, whenever we would cal- 
culate what ſort of men are moſt likely to un- 
derſtand Chriſtianity. We muſt form our 
judgment on this head from what the Scrip- 
tures ſay, and theſe are very contrary te to man's 
ideas in the caſe. | 

To ſtudy the Scriptures themſelves, and 
thence to ſee with our own eyes, how far this 


plan of religion may, or may not be proved 


to be true Chriſtianity, is then the proper 
practical inference to be deduced from the 
ſubject before us. Indeed one important rule 
of Scripture, *©* by their fruits ye ſhall know 


te them,” ſuggeſts to us another touchſtone. 


No religioniſts, I own, appear to me in any 


reſpect their equals in piety and virtue. But 


every man muſt judge in this for himſelf, 
And perhaps another queſtion, though of 
fubordinate uſe, my be decided from the 
| foregoing 
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foregoing conſiderations, whether a man who 

means to be pious and virtuous in good earn- 

eſt, however ſtudiouſly detached from party, 

can in our days eſcape the character of a Me- 

thodiſt. And if it ſhould be found that he 

cannot, the Methodiſts, not any particular 

body of People excluſively, but thoſe of what- 


ever denomination, who follow the principles 
1 explained in this eſſay, and to whom that name 
a is given by the world, may be found to be 


the ſame ſort of people and fio other, who, in 
the times of Nero and Domitian, were perſe- 
cuted by the name of Chriftians, 
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THE TREATMENT WHICH METHODISM, 80 
' CALLED, HAS RECEIVED FROM THE 
CRITICAL AND MONTHLY REVIEWERS. 


HE writer of the foregoing Eſſay has 

a taken no pains to conceal his own pre- 
dilection for the ſyſtem of religious views, 
which he has conſidered. Indeed he values 
not that faſhionable ambiguity of language, 
by which ſo many writers endeavour to inſi- 
nuate their ſentiments into the breaſts of their 
readers, without ever explicitly owning them, 
He thinks proper to add here, that without 
undertaking to judge others, who in a greater 
or lefs degree diſſent from the Church of 
England, he cordially adheres to the eſta- 
bliſhed Communion ; and he believes that 


this is generally the caſe of thoſe Clergymen, 


whom the world calls Methodiſts, though they 


hold nothing in religion diftint from the 


doctrines of the Church.* 
| He 
It is well known that the name is given them mere- 
ly on account of their zealous adherence to the doc- 
trinal articles of the Church of England. 
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He is very ſenſible, however, of the extreme 
diſadvantage under which he labours, in at- 
tempting to procure a favourable hearing 
from the public. He has ſeen, with concern, 
the rapid growth of profaneneſs and licenti- 
ouſneſs, both in principles and practice, under 
the influence of Anti- Methodiſtical ſenti- 
ments; and as he firmly believes, that the 
doctrines ſtigmatized by an odious name are 
ſcriptural, and alone productive of true holi- 


neſs of heart and life, he muſt be inconſiſtent 


with himſelf and deſtitute of charity, if he do 
not deſire that others may embrace them. 
To the middle and lower ranks of people we 
have ſome acceſs by the Pulpit, and we can 
truly teſtify, that our labours are not in vain. \ 
But how ſhall the learned, the genteel, and 
the higher ranks be addreſſed ?. They will not 
hear us; and the Critical and Monthly Re- 
viewers will not permit them to read us. It 
is well known that theſe men exerciſe no can- 
dour towards what is called Methodiſm. 


With them it is ever wild, fantaſtic, viſionary. - 
. . 
Many of their readers take it for granted, that 


it is fo, on their ipſe dixit; and hence the 
real 
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real religion of Jeſus is condemned, unheard 
and unknown. 


1 certainly muſt be underſtood to pay the 
Reviewers a compliment by this repreſenta- 
tion. That in the Republic of letters their 
deciſions ſnould be ſo much regarded, muſt 
have been the conſequence of a degree 
at leaſt of literary merit. In fact, I mean 


not to deny the extent and preciſion of their 
knowledge, perhaps in all ſubjects, except 


theology. In that, paſſion and prejudice have 
certainly jaundiced their underſtandings. The 
decline from the principles of the Reforma- 
tion has been general in the kingdom ever 
ſince the Reſtoration. Its real doctrines are de- 
ſpiſed as fanatical and ſectarian; and the Re- 
viewers, at the ſame time that they themſelves 
are carried away by the general torrent, do 
aid its progreſs, and facilitate its courſe. I 


muſt therefore beg the Publick to examine 


fairly and candidly for themſelves the account 
which has been given of Methodiſm, without 


in the leaſt regarding thoſe who Key not 


how to ſhew it any Mercy. 
Though 
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Though I am far from being ſanguine in 


my expectations of any great effects from the 


writings of ſo obſcure a perſon as myſelf, I 
ſhall venture to intimate to both theſe ſets of 
men, that juſtice and candour would require 
them and their favourite writers, who join 
with them in inveighing againſt theſe reli- 
gioniſts, if they undertake at all to criticize 
their writings, to give us ſomething more 
than the conſtant repetition of Enthuſiaſm, 


Bigotry, and the like. Let the views of the 


writers be fairly laid open, let the publick 


know what it is they really hold; and if it be 


abſurd or unſcriptural, let them come forth 
in a manly and liberal manner, and by ſolid 
argument confute it, III- natured witticiſms, 
oblique hints, and general invective, require. 
very little either of underſtanding, or of at- 
tention to manage them. They have now 
before them the real out-lines of what is com- 
monly called Methodiſm, For be it ſtill un- 
derſtood, that I have only uſed that word all 
along in compliance with cuſtom. There 
is in the nature of the thing no neceſſity, that 
rea] Chriſtianity ſhould in this age have a par- 
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ticular name aſſigned to it. I have not made 
it my bufineſs to prove at large the principles 
from Scripture. This has often been done by 
Methodiſtical writers. I have only ſtated 
what they really are, and endeavoured to ex- 
hibit them, unſullied with the dirt of oblo- 


quy, with which it has been ſo faſhionable 
to aſperſe them. 


Let the Reviewers prove, if they can, the 
four leading doctrines of Methodiſm to be 
unſcriptural. To ſay that they are not ra- 
tional, is, at beſt, to ſay ſomething ſo ambi- 
guous, that nothing is decided by it. Let 
the controverſial ground which Methodiſm 
ſtands on be accurately aſcertained. It is not 
infidel, but Chriſtian ground. The Scrip- 
tures muſt, in the firſt place, be taken for 
granted as divinely inſpired, and it muſt be 
believed to be a rational thing to abide by 
their authority. If the Reviewers will not al- 
low this, the whole face of the controverſy is 
altered. The Chriſtian oracies have been de- 
monſtrated to be of divine original, before 
they or the name of Methodiſm had any ex- 
iſtence. If this ſimple poſtulatum be admit- 

ted, 
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6 a6 1 
ted, the oppoſers of Methodiſm ought to ex- 
amine the genius and ſpirit of the Scriptures, 


their evident deſign and tendency, on the 
whole; and from ſuch an examination ta 


educe doctrinal views quite inconſiſtent with 


Methodiſm ; to prove that its leading doctrines 


will not ſtand the teſt of Scripture, and that 


therefore they are not rational, becauſe not 
conſonant to the word of God, to which it is 


a moſt rational thing to give our aſſent. 


And it will not be thought by reaſonable 
perſons an unfair thing, to call upon theſe 


men to make good the heavy charges of igno- 


rance, fanatieiſm, and bigotry, which for many 


years they have vented againſt Methodiſm. 


To them it has ſeemed like lawful Game, 
which they might hunt down at pleaſure, It 


really puts one in mind of the rancorous 
terms, in which Tacitus ſpeaks of the primi- 


tive Chriſtians, and of a ſentence of our Di- 
vine Maſter, ſtill more worthy to be remem- 
bered, © Ye ſhall be hated of all men for my 
&« name's ſake,” LUKE xxi. 17. 

. Should the Reviewers or any of their 
friends uſe this method of oppoſing Metho- 
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diſm, Igreatly hope that God in his Providence 
will raiſe up thoſe, who ſhall be enabled to 
vindicate his truths. At any rate a ſober, 
temperate, and manly diſcuſſion of theſe ſub- 
jects will be attended with ſome uſeful fruit, 
and may ſerve to rouſe the attention of the 
higher ranks of mankind to ſerious Chriſtia- 
nity, with which they can by no means be 
ſaid at preſent to be over-burdened. 

I have nothing to add, but to point out two 
or three ſpecimens of the manner in which 
the Reviewers uſually treat the Methodiſtical 
writers, I have ſelected four, one of which 
at leaſt is conveyed in a more than ordinary 
tone of moderation. Such writers as Mr, 
et Adam and others, the followers of William 
Law, Hervey, and the reſt of thoſe good 
Myſtics, whoſe private characters we re- 
vere, while we cannot, as friends to ra- 
tional religion, but diſapprove their ſenti- 
ments. This is part of the Critique of 
the Monthly Review for October 1787, 
on Mr. Adam's Poſthumous Works. Ra- 
tional Religion! this is the uſual cant of 
theſe men. What do they mean by the term 
rational? 
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rational? Whatever they mean by it, we are, 
I ſuppoſe, to underſtand that Mr. A. is a friend 
to irrational religion. Is it that he maintains 
any thing directly contrary to common 
ſenſe ? They have not given us an inſtance 
of the kind. Is it that his doctrinal views 
contain things above the common notices of 
natural reaſon, and ſuch as ſhe would never 
diſcover, abſtracted from the light of Scrip- 
ture ? It is not irrational to hold ſuch views, 
if they be conſonant to ** that fooliſhneſs of 
«. God,” „ which is wiſer than Men.“ 
1. Cor. i. 25. Is it that his ſentiments 
may not be rationally inferred from the 
Scriptures ? Let it appear ſo, make your 
vaunting true,” In truth it is high time, 
that the Publick ſhould be apprized of the 
childiſh affectation in religion, which this 
vague term has introduced ; and I have only 
to wiſh that ſome perſons, whoſe character 
would attract more attention from the world 
than can be expected from obſcurity like 
mine, would expoſe it as it deſerves. When, 
for inſtance, one party of men call them- 
ſelves rational diſſenters, what elſe do they 

D 2 ſay 


1628) 

ſay to their other diſſenting brethren than 
this, ſtand aloof, ye wrong-headed fanatics, 
we are the wiſe men? The term orthodox has 
been ſufficiently derided by theſe ſame ra- 
tionaliſts ; yet compared with theirs it is a 
modeſt term. It only implies that their op- 
ponents think wrong. Whereas theſe ra- 
tional men ſay, in effect, that their adver- 
faries are ſo deſtitute of reaſon as to be in- 
capable of thinking right. 
As I would neither flatter nor fear theſe 
men, ſo I ſhould be very ſorry to traduce or 
miſrepreſent them. I own that the want of 
candour, which I expoſe in them, does not al- 
ways affect the perſonal characters of Metho- 
diſtical authors, though it never fails to affect 
their tenets. At the ſame time that they ſpeak 
ſo handſomely of the man in the article before 
us, it were to be wiſhed that they had en- 
abled their readers to have formed ſome 
judgment of the ſentiments of the Author. 
The thoughts of a ſenſible raan, as they 
candidly allow Mr. A. to be, muſt ſurely 
deſerve ſome attention, They felt, 1 ſup- 
poſe, a violent antipathy to his views, and 
| ſo 


(29 ) 


ſo diſmiſſed them at once as irrational, Such 


a procedure can prove nothing but their own 
want of taſte for his writings, juſt as Lord 
Cheſterfield's contemptuous treatment of Epic 
Poetry can only evince, that his ſoul was not 
formed for the ſublime in compoſition, 


A remarkable miſtake made by the laſt- 
mentioned writer in his letters concerning 


Achilles, ſhews, at once, his prejudice 


againſt Homer, and his ignorance of his 


writings. He thinks it abſurd in the Poet 
to repreſent the Hero in ſo meritorious a 
light, becauſe he was in vulnerable. Who 
told him ſo? Some ſcrap of information, I 
fuppoſe, derived from a Dictionary; not 
Homer, to be ſure, who never repreſents 
Achilles as invulnerable, and who would 


never have provided him with Vulcanian ar- 


mour, had he meant to exhibit him as ſuch. 
It is thus that careleſſneſs or ignorance will 
ever miſrepreſent perſons and things. I am 
going to give a ſimilar miſtake of the Re- 
viewers, with reſpect to Mr. A. He j is, it 


ſeems, a follower of W. Law. I have that 


opinion of their good ſenſe, az to believe, 
3 that 


E 


that had they attended ſo much to Mr. A. 
as to know his rea] ſentiments, ( I muſt ſup- 
poſe them acquainted with thoſe of Mr. 
Law) they would have acknowledged him to 
have been not only no follower of Law, 
but rather directly oppoſite to him. A care- 
ful peruſal of one or two of his ſermons 
might have convinced them of this, even if 
we had not the following expreſs teſtimony 
of Mr. A. himſelf in his Thoughts on reli- 
gion, P. 49. Vor. 1. „Setting aſide St. 
4e Paul, I ſhould think Mr. Law right in 
& his notion of regeneration; but when TI 
& look into the Scriptures, I am ſure he is 
“ wrong.” In truth, the Guelphs and Gi- 
bellines were not more oppoſite during the 
Papal contentions in Italy, than Mr. Adam 
and Mr. Law in their ſentiments of religion. 
But thus it I that the Methodiſtical 
writers are treated. They are aſſociated 
with perſons with whom they have not the 
leaſt connection, held up in a ludicrous light, 
and remain equally unknown to the Re- 
viewers, and to their Readers. Nor can I 
expect that theſe writers will be differently 


treated, 


„ 
treated, till their enemies learn, that it is a 
rational thing to feel the love of God in their 


hearts, and be leſs devoted to a ſcheme of 
religion, ſo very rational, as Bp. Butler in- 


timates, in his excellent Sermon on the love 


of God, as to have nothing to do with the 
affections. | 


In the Monthly Review for Sept. 1787, on 
« Mr. Newton's Meſſiah, much real piety 
is allowed in the cloſe of the article to be 
contained in the book, and yet the greateſt 
part of it is employed in cenſure. - The point 
peculiar to the Methodiſts, they ſay, is 
e a divine teaching, not through the ordi- 
% nary means common to all men, ſtudy, 
cc and the inſtruction of others, but a teach- 
© ing by the immediate communication of 


* 


<« the Holy Spirit. They who know, &c. may 
“ fairly be ſaid to have known the mind of 


the Lord, and may lay claim to have been 
nis counſellors in the work of redemption.” 
In a note they give us to underſtand, that 
c the Quakers hold this divine teaching of 
& the underſtanding, and with perfect con- 
6 * throw the Bible away as a dead 
| | 6 letter, 
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« letter, as uſeleſs; a divine teaching muſt 
c ſuperſede human means and authority.” 
If they mean that this point was invented by 
the modern Methodiſts, when they ſay it is 
peculiar to the Methodiſts, nothing is more 
eaſy than to ſhew- that they are miſtaken. 
From Ignatius, Juſtin Martyr, Cyprian, 
and from vaſt numbers of the Fathers, as 
well as from all the Reformers, it might be 
ſhewn, that the inward teaching of the 
Spirit of God has ever been held, and 
reverenced by all ferious Chriſtians, That 
its whole nature is quite miſrepreſented in 
this article, the account I have given of it in 
the foregoing Effay, which was written be- 
fore I had ſeen a line of their Criticiſm of 
Mr. Newton, and ftill- more, the whole 
tenor of the Book in queſtion, will evince. 
It may be proper to add, that a very candid 
and favourable account is given of Newton's 
Meſſiah in the Engliſh Review. 

In the Critical Review for September, 1787, 
on Memoirs of Gabriel D'Anville,“ we are 
preſented with a paſſage from the addreſs tothe 
Students of Oxford and Cambridge, which 
deſcribes | 


4 


deſcribes the Methodiſts as a *©* ſe& moſt de- 
ſtructive and dangerous, which exalts vice to 
reward and virtue to puniſhment, ſome of 
them in, and others out of the church, their 
firſt aim to inculcate moral turpitude, melan- 
choly, and deſpair, and pronounce men con- 
ſigned to everlaſting torment, unleſs they can 


work themſelves into a belief that they bave 


been arbitrarily elected before the worlds to 
the kingdom of heaven, morality, and good 
works, though under the beſt motive expreſsly 
reprobated. The Suicide, practiſed among 
the middling and lower ranks, is frequently 
to be traced to the doArine and threats of 
theſe men. 77 — 

I would aſk any reaſonable man, who has 
known the doctrines of Methodiſtical teachers 


and their fruits and effects, whether there be 
a word of truth in all this. There are dif- 


ferent ſhades of diſlike in different opponents, 
If I miſtake not, the Monthly Reviewers 
would not approve of theſe views: But 


the Critical call this a ſerious and judicious 
adareſs, and fay, that it cakes their commen= 


dation. 


nn 
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dation. As I would be candid, where I can, 
I ſhall ſay no more on a ſubject, which calls 
altogether for ſeverity. 
In the Monthly. Review for Auguſt, WIR 
on Mr. Atkinſon'sV ifitation Sermon at Leeds, 
it is ſaid, According to Mr. A. the doc- 
trines, which Chriſtian teachers ſhould con- 
tinually enforce, are the fall of man, his mo- 
ral depravity, the neceſſity of converſion, the . 
ſacrifice and interceſſion of our Redeemer, the 
willingneſs of God to forgive, the eternal 
happineſs of thoſe who believe and are con- 
verted, and the everlaſting miſery and tor- 
ment, which muſt be the inevitable portion 

of all who will not come to Chriſt, that they 
may have life. We leave it to our readers, 
to determine whether this mode of preaching 
is agreeable to the Apoſtolic injunction. 
& Theſe things I will that thou affirm con- 
& ſtantly, that they which have believed in 
God, might be careful to maintain good 

6 works, but avoid fooliſh queſtions.” 

| You will give your Readers leave, I hope, 
however, Gentlemen, to look into the New 
Teſtament, and examine there the Text you 
| allude 


CY) 
allude to in connection with the context. 
It is in Titus ti. 8. The things to be 
conſtantly affirmed are, as appears from the 
five foregoing verſes, the ſame things in ef- 
fect which Mr. A. recommends. Man's 
moral depravity, the fall of man, Conver- 
ſion, God's willingneſs to forgive, the ſacri- 
fice and interceſſion of the Redeemer, appear 
on the face of them, and the intent of con- 
ſtantly dwelling on theſe topics is, to the 
end that (the Greek is not sri but s,) be- 
lievers might be careful to maintain good 
Works. Theſe Chriſtian topics are to be 
conſtantly preached, becauſe of their ſalutary 
practical tendency. Nor is the preaching of 
good Works themſelves ſet aſide by this. 
A little candid attention to Mr. A's. ſermon 
might have ſhewn the Reviewers, that he 
has practical preaching much at heart. It is 
very true, fooliſh queſtions ſhould be avoided, 
which certainly are not thoſe ſubjects which 
Mr. A. recommends to be the conſtant to- 
pics of preaching, I ſhould hope theſe 
Gentlemen themſelves will ſcarce think 
„God's willingneſs to forgive” to be a 

fooliſh 


8 


5 

fooliſh queſtion. But enough has been ſaid 
as a ſample of the treatment which Metho- 
diſtical writers for many years have received 
from theſe faſhionable Critics. A word or 
two on what more particularly relates to 
. myſelf ſhall conclude this eſſay, If the 
Reader turn to Sept. 1781, of the Critical 
& Review, towards the cloſe, he will ſee the 
cc true reaſon of all this cenſure of us, Re- 
& yiewers ; hine illæ lachrymæ.“ 

Thus I can eaſily imagine, the Critical 
| Reviewers will anſwer, and think a line or 
two ſufficient, by way of reply, to an En- 
thuſiaſt, In truth, my perſonal character is 
of too ſmall conſequence to deſerve the at- 
tention of the publick, but the reputation of 
ſerious religion in the world is of vaſt im- 
portance. In anſwering Mr. Gibbon, I did 
what I could; I recommended what I take 
to be real Chriſtianity, at the ſame time that 
I took pains to expoſe his miſrepreſentation, 
and to vindicate the evidences both of natural 
and revealed religion. The Public have a 
right to judge whether 1 ſucceeded in any 
tolerable meaſure, and alſo whether the at- 

| | | tempt, 
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tempt, ſucceſsful or not, deſerved ſuch a 
Critique as that which they were pleaſed to 
give. I think I durſt almoſt ſubmit to the 
judgment of any ſenſible and candid perſon in 
the world, who has read the tract, that it 
did not. At the ſame time, I beg leave to 
inform theſe Critical Gentlemen, that I have 
not yet begun the comments on Jacob Beh- 
men, which they have recommended to me, 
It is my misfortune to have no acquaintance 
with the author; nor do I know where to 
procure a copy of his works. As I muſt ſup- 
poſe them to be well read in him, I ſhall be 
obliged to them to favour me with their copy, 
and alſo to furniſh me with ſome uſeful clue 
for the inveſtigation of his meaning, as T 
have heard that he is a very profound writer, 


and almoſt deſpair of penetrating his ſenſe 
without their affiſtance, - | 


„ 


» 


(3 3 
n 


THE SCRIPTURE DOCTRINE OF ATONEP- 
MENT AND JUSTIFICATION, 


KA chief object here, is to reſcue theſe 
doctrines from the perplexing embar- 
raſſments of uſeleſs diſtinctions and verbal 


controverſy, and to point out their im- 


portance, uſe, and neceſſity. By numbers 
they are oppoſed, denied, and ridiculed ; 
but we have not all yet filled up the meaſure 
of Antichriſtian profligacy. There are thoſe 
who will not ſay that the doctrines of Atone- 
ment and Juſtification are rank nonſenſe; but, 
while they admit them in general terms, are 
ready to beſtow this hard name upon every 
word made uſe of by their wiſeſt and moſt 
ſincere defenders. | l 

Let the Reader be pleaſed to attend to a 
few plain Scripture-Texts, and ſuffer them 
to ſpeak to his underſtanding and to his 
conſcience, ** Chriſt hath redeemed us from 
c the curſe of the law, being made a curſe | 
ec for us,” GAL, iii. 13. Who, himſelf, 


« bore 


( 9 


« bore our Sins in his own body on the 
„ine, 1. Fein ite 24. Chriſt once 
< ſuffered for Sins, the juſt for the unjuſt, 
d that he might bring us to God,“ 
1. PETER iii. 18. He that ſpared not 
« his own Son, but delivered him up for us 
ball, how ſhall he not with him alſo freely 
de give us all things? Who ſhall lay any 
« thing to the charge of God's elea? It is 
„ God that juſtifieth, who is he- that con- 
„ demneth? It is Chriſt that died, yea, 
& rather that is riſen again,” Ro1M, viii. 32. 
„ Whom God hath ſet forth to be a propi- 
& tiation thro' faith in his blood, to declare 
his Righteouſneſs for the remiſſion of fins 
that are paſt; that he might be juſt and the 
< juſtifier of him that believeth in Jeſus,” 
Rom. iii. 25, 26. „For he hath made 
„ him to be Sin for us who knew no Sin, 
ce that we might be made the Righteouſneſs 
« of God in him,” 2. Cor. v. 21. 

The Treatment which thoſe who defend 
divine truth have met with, has been ſingu- 
larly iniquitous. Men, zealous for God 
and his Chriſt, and vigilant and really chari- 

| | EXx- table. 
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table for Souls, in oppoſing thoſe pretended 


Chriſtians, who deny the Doctrines ſo ex- a 


preſsly inculcated in ſuch Scriptures as theſe, 
and in withſtanding their inſidious perver- 
fions, have been neceſſitated to uſe other 
terms, of ſimilar import with thoſe made 
uſe of in the ſacred oracles, and to illuſtrate 
their doctrinal views by popular alluſions 
and compariſons. They muſt do ſo, or elſe 
hold their peace altogether, and leave the 
field to Infidels and Socinians. In this honeſt 
attempt to illuſtrate Scripture, they have 
contended, that the atonement is a real and 
proper one; that Juſtification is evidently a 


\ forenſic. term, and that all the ideas re- 


lating to it are plainly judicial; that the 
| redemption of Chriſt has in it evidently the 
nature of a penal ſatisfaction ; that divine 
Juſtice may be ſatisfied, and ſinners juſtified 
alſo, it was neceſſary this ſatisfaction or 
propitiation ſhould be made; that here is a 
plain reconciliation of Juſtice and Mercy; 
that a ſubſtitution is made of Chriſt for Sin- 
ners, a double imputation, he made Sin for 


us, we made Righteouſneſs in him. 
| I would 
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I would appeal to any unprejudiced per- 
ſon, whoſe mind has never been ſophiſticated: 
with tedious reaſonings, whether theſe be 
not the natural and eaſy concluſions to be 
drawn from the paſſages above cited, and 
whether an unlettered perſon of plain under- 
ſtanding, who has never heard or read any 
controverſies on theſe topics, would think it 
_ poſſible to affix any other ſenſe to them. 
If this be the caſe, thoſe: who firſt found 
fault with the terms ſatisfaction, imputation, 
ſubſtitution, and the like, and called them 
ſcholaſtic ſubtilties, muſt ſurely have been 
warped in their own minds from an honeft 
attention to the ſimplicity of Scripture ; and 
when they endeavour to d raw off Men's minds 
from a cordial reception of theſe ſentiments 
in their literal ſenſe, as they ſtand in the 
written word; I would aſk, does it become 
thoſe who believe the doctrines and feel their 
importance, to be filent, or to ſpeak? If 
the latter, what elſe can they do, than ſhew, 
that he who is made a curſe for others, tho? 
innocent in himſelf, is treated as a ſinner; 
and. that he, who, tho' guilty in himſelf, 

= 4 is 
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is pardoned and accepted by the merit of 
another, is treated as righteous in the eye 
of divine juſtice? And when we are expreſsly 
told, that God does, indeed, in this way 
juſtify the ungodly, and ſhew himſelf juſt 
at the ſame time, the ſubſtance of all that is 
contended for by Mr. Hervey and others, 
is vindicated at once. And the very terms 
to juſtify and to condemn, in Rom. viii, 
have plainly a forenſic ſenſe, and no other. 
Thoſe who endeavour to pervert plainly-re- 
vealed truths, it will appear, ought them- 
ſelves to be convinced of their own unfair 
dealing ; and thoſe who ſuffer themſelves to 
be ſtartled by the outcry againſt ſchool- 
Divinity, may ſee reaſon to guard againſt 
giving way to ſo groſs a deception. But 
now, it ſeems, the defenders of divine truth 
muſt be cenſured as wandering from the ſim- 
plicity of Scripture, when they do no more 
than ſupport that very ſimplicity which their | 
accuſers have perverted, This is what I call 
the iniquitous treatment which they have 
met with, 


The 


? 
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The very ſame artifices were practiſed of 
old, with reſpec to the doctrine of the Tri- 
nity. A number of terms and illuſtrations 
have been made uſe. of by its defenders, 
againſt thoſe who oppoſed it, and for which 
there had never been any occaſion, had no 
' ſuch oppolition been made, What was the 
conſequence ? Thoſe who firſt ſet the houſe 
on fire, complained of the ſmoke which iſſued 
from it, and with the worſt grace in the 
world accuſed others for dealing in that very 
ſubtilty which they themſelves firſt intro- 
duced. The Reader will be pleaſed to hear 
"6 Hilary ſpeak to this point, with -great 
vigour of Sentiment. The errors and | ; 

e blaſphemies of the Heretics,” ſays he in 

his 2d Book of the Trinity, “ oblige, us to do 


thoſe things which are forbidden us, to 4 
ſearch into thoſe myſteries which are incom- | 4 
prehenſible, to ſpeak thoſe things which are 
ineffable, and to explain that which we are 
not permitted to examine; and inſtead of 


performing with a ſincere faith (which were 
otherwiſe ſufficient) that which is com- 
manded us, i. e. worſhipping the Father and 

| the 
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the Son, and being filled with the Holy 
Spirit, we are obliged to employ our weak 


reaſonings to explain thoſe things which are 
incomprehenſible ; being conſtrained, if a 
man may ſo ſay, by the faults of others, to- 
commit this one ourſelves.” How applicable 
is this to the caſe before us! If Mr. Ludlam 
indeed believed the doctrine of Chrift's 
atonement, what objection, in all reaſon, 
could he make to any who ſincerely received 
it likewiſe, for repreſenting it in the light of 
a penal ſatisfaction to divine juſtice for the 
Sins of Men, by way of confuting thoſe 
who deny it to be a proper atonement ? If 
God hath ſet forth his Son to be a real pro- 
| pitiation, to declare his righteouſneſs ; that 

he might be juſt, and the juſtifler of him 
that believeth in Jeſus ; does not God at the 
ſame time both forgive the Sinner freely, 


and yet vindicate the honour of his Juſtice ? 
To what purpoſe are Mr. L's. diſtinctions 
between the Juſtice and Holineſs of God ? 
If there was a propriety in diſplaying the 
Jatter as he allows, he muſt have quicker 
perceptions than I, who can object to the 

| diſplay 
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diſplay of the former, or can indeed point 
out the diſtinction between them in practice; 
or to what purpoſe are his diſtinctions be- 
tween diſtributive and commutative juſtice, 
or with what pertinency can they be at all 
applied to enervate the plain concluſion re- 
ſulting from the texts before us? I am not 
undertaking to defend all the Niceties of 
Argumentation into which Mr, Hervey and 
other orthodox writers may have fallen in 
handling thoſe ſubjects, But enough has 
been ſaid, to ſhew that their general princi- 
ples are well founded, and to err by redun- 
dance, in a cauſe fo good, is infinitely 
ſafer than to err by defect. Vegetative life 
will flouriſh, tho' luxuriant branches be 
lopped off; but it cannot thrive, by any cor- 
rection, where life itſelf is drooping. It is 
certain that we can know nothing of the 
way in which the redemption of Chriſt 
operated as an atonement, any further than 
we have grounds of Revelation. And it 
ſeems no leſs certain, that it was an un- 
guarded and raſh hint thrown out by Bp. 
Butler, in his Analogy, to ſuppoſe that on 
| this 


77 


this head the Scripture was ſilent, Mr. 
Ludlam's want of conſideration in dilat- 
ing a random thought into an Effay, as 
he has done in his account of Satisfaction, 
is evidently ſtill more ſtriking. We have 
ſcen already that the Scripture is far from 
being ſilent on this head. That God 
“might be juſt, and yet the juſtifier of him 
<« that believeth in Jeſus,” explains to all 
who have ears to hear, the very preciſe way 
in which the atonement of. Chriſt operates 
for our ' redemption, it was to ſatisfy the 
juſtice of God, and render it compatible 
with mercy. But we have more proofs. 
« It is impoſſible that the Blood of Bulls and 
« Goats ſhould take away Sin,” Hes. iv, 
Why impoſſible, but that we are taught to 
pay a regard to the value of the victim in 
forming a juſt eſtimate of the atonement due 
to divine juſtice? Here is then more light 


thrown on the ſubject by divine revelation. 
The worth of a Bull or a Goat is trifling, 
that of the eternal Son of God is inex- 
preſſible. Hence the latter can expiate Sin, 
the former cannot. This were a juſt way 
of 


(41) 


of arguing, even if the ſacred writer had not 
himſelf made uſe of it, which yet he does, 
Chap. ix. of the ſame Epiſtle, 13th, I the blood 
of Bulls and Goats, and the aſhes of an heifer 


ſprinkling the unclean, ſanctiſieth to the puri- 


Hing of the fleſh, haw much more, &c. 
Further, „it became him in all things (w@#ae) 
to be made like unto his Brethren, that he 
6 might be a merciful,” &c. Hes. ii. 17; and 
it is intimated in the preceding verſe, that if 
he had been appointed to redeem angels, he 
would have aſſumed an angelic Nature. So 
far is it from being true, that the Conſtitu- 
tion of his perſon was not meant to inſtruct 
us in this point. | 

Another. proof ſhall be mentioned of the 
divine wiſdom in the ſame ſtupendous work. 
Such an high prieſt became us, who is 
<« holy, harmleſs, undefiled, ſeparate,” & c. 
Hes. vii. 26. On the whole, that the Savi- 


our of men ſhould be not a Bull or a Goat, 


but a Perſonage of unſpeakable dignity and 
merit, that he ſhould be of the ſame nature 
with thoſe for whom he ſuffered, and that he 
ſhould be ſinleſs in that nature, are ſo many 


proofs 
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proofs united againſt the notion of the ſilence 


of the Scriptures on the reaſon of things in 
the appointment of the Mediator, and appear 
to me to overturn the whole of Mr. L's. 
reaſonings on the ſubject. 
I do not recollect. any other objection 
worth the mentioning, but one againſt the 
uſual orthodox views of theſe ſubjects, and 
that is, that it is abſurd to ſuppoſe Chriſt 
to be a ſinner, and guilty men to be inno- 
cent. Dr. P —, for whom Mr. L. has 
laboured, I hope and believe undeſignedly, 
in all. this buſineſs, would not think it ab- 
ſurd for Chriſt to be treated as a Sinner, 
He has affirmed him to be one really! But 
to the point: Tho? Chriſt be a Sinner only 
in a forenſic ſenſe, and ' ſinful ' men be 
righteous only in the ſame way, it cauſes 
not the leaſt confuſion in my ideas, to re- 
tain ſtill the ſame notion of the inherent 
perſonal merits of each, nor, will I ſuppoſe, 
in the ideas of any one who is content with 
plain Scripture-teſtimony. I am ſincerely 
glad, however, to find, that after all Mr, L. 
allows the atonement, and aſſents to the 
N doctrine 
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doctrine of Juſtification. Pity that he ſhould 
have waſted ſo much Argumentation in the 
ſupport of the Socinian modes of thinking. 
Hoc Ithacus velit et magno mercentur 
Atridæ. 4, Vigo. 
We are now qualified, I think, to apolo- 
gize for ſuch uſual expreſſions of orthodox 
divines as theſe, that Sin is an infinite evil, 
and required an infinite ſatisfaction. They 
cannot mean any more than that it is impoſſible 
to be ſaid, how much puniſhment ſin de- 
ſerves. And this will not be doubted by 
thoſe who believe the eternity of hell tor- 
ments, and alſo the proper Deity of Jeſus 
Chriſt. Infinite wiſdom certainly teaches us, 
by theſe facts conſidered in connection, to 
ſet no bounds to the demerit of ſin on the 
one hand, and to the merit of Him on the 
other who atoned for it. And the two paſ- 
ſages before quoted compared together, 
Hes. x. 4. and ix. 13. lead us to argue from 
the dignity of the victim to the efficacy of the 
atonement; tho' I own I ſee no neceſſity for 
laying an eager ſtreſs on ſuch expreſſions, or 
for affeQting to uſe them continually : For, 


F Cavils 


. 

Cevils and verbal Controverſies apart, our 
great buſineſs is, to uſe and to apply the 
doctrines before us to our own caſe. They 
who deny them ſeem to ſhut themſelves out 
of all poſſibility of ſalvation. But it is to 
be feared that numbers who hold them in 
Words, are in effect no way benefited by 
them. Am I indeed a Sinner, ſo guilty 
that nothing leſs than the blood of the eter- 
nal Son of God can expiate my offences ? 
Then let me drop the Phariſee, and take 
up the Publican, God be merciful to me 
& a Sinner.” Self-righteous pride muſt be 
full as odious in the eyes of my Maker, as 
the moſt flagitious wickedneſs. It muſt be 
an eſſential ingredient in true repentance, 
that I entirely renounce my own righteouſ- 
neſs as a ground of hope, and be thoroughly 
humbled. Let me learn with the penitent 
woman, LUKE vii. to throw myſelf at the feet 
of the bleſſed Jeſus, to depend wholly on his 
atonement and merit, and on the divine 
goodneſs thro' him; and when he ſays to 
her, „Thy faith hath ſaved thee, go in 
tc peace,” not thy tears, thy love, thy gifts 

| have 


0 * 


have ſaved thee, tho' ſhe bad waſhed his feet 
with ointment, loved him much, and ſhed 
tears of precious penitence; let me learn 
why the Scripture is ſo copious and full in 
deſcribing Juſtification before God, to be | | 
all of Grace thro' faith alone, and not of | 
works. It is that no man ſhould boaſt, that 
God may be glorified, and that I may be 
qualified to thank him heartily t thro? eternity 
for his Goodneſs, 

When he ſays thy faith hath ſaved thee, 
he points out himſelf as the ſole object of 
her dependance for Salvation. In every 
true Chriſtian there is indeed an aſſemblage 
of all graces and virtues ; but their offices 
are various, It is that of faith alone to lay 
hold on Jeſus, and rely on him for Salvation. 
May it be my lot to fall low before the Son 
of God, with this woman, in ſimple. faith, 
love, bumility, thankfulneſs, adoration ! 
May we defend and maintain indeed the 
doctrines of atonement and Juſtification, 
and be jealous againſt all attempts, not only 
to overthrow, but even to weaken them ; 
but may we remember that the moſt flaming 
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orthodoxy, if it reſt in mere ſpeculation, 
will only be a painted pageantry, and ſcarce 
ſerve to any other purpoſe than to expoſe 
Chriſtianity to the ſcorn and ſcandal of its 
enemies ! | 
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SCRIPTURAL PROOF OF THE INFLUENCE 
OF THE HOLY SPIRIT ON THE UNDER- 
STANDING, 


& 

TR. LUDLAM denies this influence 
| in our days. The ſufficiency of 

& miniſters in point of knowledge, ſays he, 
e muſt depend on a diligent ſtudy of the 
« Scriptures, not on divine communica- 
9 tions, as it was in the Apoſtles' time.” 
And, divine knowledge, we apprehend, 
ce js now to be acquired only by the ordinary 


CC. x 0 * * > 
means of acquiring knowledge of every 


« ſort; tho' it was otherwiſe in the times. 


<« of the Apoſtles and firſt Chriſtians, And 


« the Spirit undoubtedly inclines the will, 


prepares us to receive inſtruction, does 
„not convey it:“ And in the caſe of Car- 
nelius, in ACTS x. he ſays, © The Spirit 
ce jnclined their hearts, but Peter informed 
ce their under/tandings.” 


Moſt ſerious Chriſtians will N 


fee] themſelves ſhocked at this language; 


44 but 
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but Mr. Ladlam is not the firſt who held it. 
Bp. Warburton, in his Doctrine of Grace,” 
holds the ſame Sentiments, allows the divine , 
influence on the Mill, and difallows it with 
reſpect to the Underſtanding. I remember 
many years ſince to have read an able anſwer 
to him written by Mr. Andrews, a clergyman 
at that time of his own Dioceſe. Indeed the 
idea falls in with the Spirit of the age, 
reaſoning to exceſs, and faſtidiouſly ſelf- 
conceited ; tho” it certainly be contrary to 
the current of all chriſtian antiquity, The 
Church of England has been ſinking into this 
ſpirit ſince the days of Charles II. but our 
| Reformers, I believe, would all to a man 
have fled from it with horror and deteſtation. 
I accidentally ſaw this day a prayer to be 
uſed, before we read, meditate, or ſtudy the Holy 
Scriptures, annexed to an old Bible printed 
in 1637, part of which runs thus, „ Grant 
unto me, that am naturally blind, thy good 
Spirit, by whoſe light my underſſanding being 
illuminated to conceive them, and my memory 
confirmed and ſtrengthened to retain them, 
they may (by the bleſſing of the ſame thy 
| * Spirit) 


the bleſſed fruits thereof.“ 
ſpeaks undoubtedly the language of the then 


current divinity; and the writings of Biſhops 


1 


Spirit), be ſo deeply rooted in my heart, that 
in my whole converſation I may bring forth 


The prayer 


Davenant and Hall, Dr. Sibbs, and other 


Divines of that age, together with the con- 


ſtant language of the Church of England, 
demonſtrate it, I do not mention the argu- 
mentum ad hominem as concluſive ; but it 
always will have weight with 'modeſt minds. 
It ſeems to require a conſiderable degree of 
effrontery, to reckon as nothing the ſenti- 
ments of men, whoſe piety and fruitfulneſs 
were ſo eminent, and who gave proof of 
having drunk much deeper into the Spirit of 
Chriſtianity than the generality of modern 


Dieines have done. Cæſar's words in Salluſt 
are very applicable to our preſent ſtate , AN 


religion compared with that of our fore- 


fathers. *Profefo virtus atque ſapientia major 


in illis fuit, qui ex parvis opibus tantum im- 


perium fecere, quam in nobis, qui ea bene parta 


dix retinemus. And it were eaſy to trace 


back the idea of the Spirit's influence on the 


underſtanding 
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underſtanding as common in the church of 
God among the Primitive fathers; and what 


weighs much with me is, that men of the 
moſt eminent piety are moſt ſerious and 
earneſt in their belief of it. They ſhould 
know the moſt of a ſubject, whoſe experience 
has been the largeſt; and I remember. St. 
Auſtin obſerves, that before Pelagius, no man, 
who called himſelf Chriſtian, denied the in- 
fluence of the Holy Spirit. Pelagius, 1 own, 
went farther than Biſhop Warburton or Mr. 
Ludlam in his oppoſition ; yet I cannot re- 
collect that any perſon upward from Auſtin's 
| days to the Apoſtles ever denied the Spirit's 
influence on the under/ianding. I could bring. 
ample proof from numbers of the. Fathers to. 
the contrary, if it were neceſſary, 
Still if the ſcripture were againſt them, 
I ſhould feel it my duty to reckon their au- 
thorities as nothing. But thus much is the 
proper reſult of the argumentum ad himinem, 
In this caſe all men ſhould be, and modeſt 
men will be, cautious of treading r 
ground, and the mind will be led to hear 
without prejudice the Seripture- deciſions on 
the 
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the point. To ſhew with more preciſion the 
nature of this influence, and to guard againſt 
abuſes and counterfeits of it, is not the bu- 
ſineſs of this Chapter. Its exiſtence has been 
denied, and it behoves us to prove it. 
Every one, I think, who really deſires to 
profit by the Scriptures, will join iſſue with 
me in this preliminary remark. The rules 
for interpreting them are not different from 


thoſe which ought to be uſed in the interpre- 
tation of other Books, The literal ſenſe 


ſhould be clearly made out by attending to 
the rules of grammatical conſtruction. The 
Sacred writers ſhould always be underſtood 


literally as they ſpeak, and no metaphorical 


ſenſe be introduced, except the circumſtances 
of the caſe abſolutely require it. The Sacred 
writers, I believe, uſe the moſt common and 
familiar modes of expreſſion to convey their 


ideas, and an unlettered perſon of plain ſenſe 


may be as good a Judge of their meaning in 
matters of doctrine and practice, as the 
greateſt Genius in the world. Every thing, 
which is of the nature of refinement and ſub- 
tilty, has no place in a work, which was 
compoſed 
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compoſed for the inſtruction of mankind in 
general, not for the entertainment of Critics. 
And I muſt believe all this, ſo long as I. 
believe God is no reſpecter of perſons, and 
that the ſoul of a Peaſant is no leſs precious 
in his eyes, than that of Sir I. Newton. 
Common ſenſe will eaſily ſuggeſt in general, 
in all caſes of any importance, where there is 
a neceſſity to depart from the literal ſenſe, 
in the ſame manner as in underſtanding an 
Ode of Horace or Pindar: Yet the benefit of 
learning in many reſpects is ſtil} great, par- 
ticularly in defending the truths of Scripture 
againſt their adverſaries, and in illuſtrating. 
paſſages dark to us by the alteration of uſages 
and by the difference of circumſtances. 

© Happily for our preſent ſubject, there ap- 
pears no reaſon in the nature of the caſe to 
depart at all from the common modes of 
ſpeech. The language of Scripture, reſpect- 
ing the influence of the Holy Spirit on the 
mind of man, is very ſimilar thre” the old 
and new Teſtament ; all ſerious writers 
upon it, in all ages, have agreed to expreſs 
themſelves in much the ſame manner. 


The 


1 
The Spirit of God is always the ſame; 
the hearts of men bear a ſtrong reſemblance 


to one another; the operations and effects 


muſt ever be ſimilar, under different diſpen- 
ſations. David and Paul would perfectly 
underſtand each other on theſe points; and 
in whatever relates to the Spirit's work on 
the heart, a common perſon at this day, ac- 
quainted with ſuch influences himſelf, would 
underſtand either of them, much better than 
a proud ſcholar def] piſing thoſe influences, tho? 
in points of learned ſpeculation which might 
be raiſed on many paſſages, not at all af- 


fecting the main argument, the latter would 


_ doubtleſs have the advantage. 

In thus ſupporting the literal interpretation 
of the word of God, I have, I hope, already 
given one proof, that I am not contending 
for ſuch influence of the Spirit, as in the leaſt 
injures common ſenſe, and the exerciſe of the 
common faculties of human nature on the 


Scripture, I rather mean to ſupport them 
againſt the haughty claims of thoſe monopo- 
liſts, who under the pretence of the deference 
due to ſuperior parts and learning, and to 


the 
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the refinements of Scripture-erudition, 
would exclude the vulgar from the uſe of 
the doctrinal parts of Scripture. Nor can I 
doubt that the origin of the perverſion has 
been this, Learned men did not like the 
literal ſenſe which plainly offered itſelf to 
their notice; hence they invented ſtrained, 
and far-fetched interpretations, and were led 
to ſupport them by maintaining that the 
feriptural ſenſe of any common word was 
different from the literal one. Certainly, if 


this be true, in the unlimited manner in 


which Mr. Ludlam aſſerts it, affirming that 
examples may be produced without end, it is 
in vain for the vulgar to take up the Bible to 
obtain information in Scripture-ddoctrines. 
But we have not ſo learned Chriſt. 

On this ground T ſhall venture to aſſert, 
that to ſuppoſe the underſfanding is frequently 
put for the ww7// in Scripture, in the very many 
paſſages which expreſly ſpeak of the en- 
lightening of the Holy Spirit, is a mere 
petitio principii, a violent perverſion of the 
rules of common ſenſe in the interpretation 
of * in order to ſupport a favourite 


hypotheſis, | 


„ 


hypotheſis, and a procedure which would not 
be endured on any other ſubjett. However 
connected in practice, the operations of the 
will and undenſtanding may be in theory, 
no two ideas are more diſtinct. The Philoſo- 
pher is not more clear in his apprehenſions 
of their diverſity than any man of common 
capacity. To ſay then that the ſacred writers 
almoſt conſtantly put the one for the other, 
and this without the leaſt appearance of 


Neceſſity, is to charge them . with the ufe 
of an harſh inſidious metonymy in vain. 
I may now be allowed to ſay the lefs dn the 


pafſages themſelves, which 1 ſhall quote, ſe- 
lecting a few plain ones; for whole Chapters, 
—almoſt whole Books might be tranſcribed. 
Of all the books of Scripture, the Pſalms 


are the moſt copious in the defeription of 


ſpiritual exerciſes of the mind. In them 


therefore we may expect to meet with a full 
account of the illumination of the divine 
Spitit, on the authority of divine revelation. 
Let us begin with the XXV. Pfalm. In my 


quotations from this and all other paſſages of 


Scripture, I mall take care to preſent to the 


G | reader 
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reader nothing of a miraculous, typical, or 


extraordinary nature, nothing but what be- 
lengs to the caſe of every common Chriſtian 


in every age. Shew me thy ways, O Lord, 
teach me thy paths. Lead me in thy 
truth, and teach me; for thou art the 
« God of my ſalvation; on thee do I wait 
all the day.” This is the language of a 
man feeling his-blindneſs, and ſupplicating 
the inſtructive guidance of his God; in 
other words, a powerful influence on his 


underſtanding, tho' ſurely not excluſive of the 


will and affections. But the words expreſsly 
point out the underſtanding in the firſt place. 


No man can walk in God's ways, except 


he be ſhewn them. The meek will he 
« guide in Judgment, and the meek will he 
teach his way.” Here that influence 


on the will, which is allowed by Mr. L. 


is not expreſſed, and that on the under- 
flanding, which he denies, is affirmed. 
Yet, from numberleſs.paſſages,, indeed. from 
the whole tenor of Scripture, it is certain 


that the Spirit of God alone inclines the 
hearts of men to that which is good. Their 


corrupted 


5 
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corrupted nature will never do it. But this 
being ſuppoſed, and men being indeed made 
meek and- ſubmiſſive, does it follow that 
they immediately underſtand the whole of 


true religion, and need now no farther illu- 
mination than what the natural exerciſes 


| of their rational faculties will afford: them P. 
No ſuch: thing; but the gracious promiſe 


(and a delightful one it is) runs thus, that 
ſuch he will “ guide in judgment, and teach 


his way,” plainly by influencing their mental 
powers. The ſame thought is repeated in 


the 12th Verſe. What man is he that 


“ feareth the Lord? him fhall he teach in 
& the way that he ſhall chooſe;” and in the 
14th, in the plaineſt language, The ſecret 
of the Lord is with them that fear him.“ 
He who has a ſecret revente2 t © him, doubt- 
leſs under/lands ſomething new. And the 
attentive reader ſees that all this has nothing 
in it of extraordinary or-miraculous inſpira- 
tion, nothing but what is common. to all 
who fear God. 

In the LI..Pſalm, after the very remarkable 
confeſſion of natural depravity, David adds, 


G2 Verſe 


4 


Verſe 5, Behold, thou deſireſt truth in the 
_ inward parts, and in the hidden part thou 
ſhalt make me to tnow wiſdom.” The 
teſtimony of Aſaph, Pſalm LXXIII. is full 
to our purpoſe. He owns himſelf unable, 
by all his natural exertions, to attain that 
light and knowledge which was neceſſary to 
repel the force of the temptation which he ſo 
pathetically deſcribes in the Pſalm. He tells 
us how God himſelf inſtructed him, when he 
earneſtly ſupplicated him. He humbly owng 
his extreme ignorance and blindneſs, and 
gratefully acknowledges - his obligations to 
God. for his illumination, and cheerfully ex- 
preſſes his dependance on him for that end 
through life, till he be received to glory. 
The Reader will do well to conſult the Pſalm 


for himfelf, and may 1 ve lee wg add, 


that a little experimental acquaintance with 
the ſubject, of the ſame kind as Aſaph's, who 
met with nothing but what is common to 
| good men in all ages, will lead our hearts 
more effectually into the ſpirit of this ſubject, 
than all the mere N inveſtigations 


« in the world.” 
The 


(6 12 ; 
The CXIX. Pſalm might ſeem to have 
been written on purpoſe to elucidate our ſub- 
ject. Open thou mine eyes, &c.“ Bleſ- 
„ ſed art thou, O Lord, teach me thy ſta- 
ce tutes, make me to underſtand the way of 
<« thy precepts, ſo ſhall. I talk of all thy won- 
ce drous works. Give me underſtanding, 
« and I ſhall keep thy law, yea I ſhall ob- 
& ſerve it with my whole heart. Teach me 


good judgment and knowledge, for I have 


«© believed thy commandments. Give me 
& underſtanding, and I ſhall live.” Theſe 
are ſome of the ardent petitions of this 


Palm, which ſhew two things with equal 
plainneſs, both that he deſired inſtruction to 
be communicated from above to his under- 


ſtanding, and that he deſired this, as all good 
men do, for practical ends, that he might be 
enabled to ſerve God in righteouſneſs and 


true holineſs. Let it only be allowed, as it 


was above ſtated, that the Scripture uſes 
words in their common and ordinary ſenſe, 
which is only to allow, that the Scripture is 


not a book of Hieroglyphics, but a book of 
plain inſtruction for the vulgar, and was 


. meant 


( 66 ) 


meant to inform all, and to deceive none, 


and the evidence of our propoſition will be, 


I believe, complete. The Pſalmiſt is a de- 
lightful writer but one more quotation from 


him, and J paſs to other parts of Scripture. 


CXLIII. 8, 10. © Cauſe me to know the 
ce way wherein I ſhould walk. Teach me to 
de do thy will, for thou art my God: thy 
e Spirit is good; lead me into the land of 
« uprightneſs.“ CAGE 1 

Let us now hear the 8 of Solomon. 
« Turn you at my reproof,” ſays the wiſdom 


of God; „ behold, I will pour out my ſpirit 


c unto Jen; 1 will make known my words 
e unto you.” This is the direct conſe- 
quence of the effuſion of the divine Spirit ; 
to the ſubjects of it the words of Wiſdom 
ſhall be made known that they may be 
underſtood. | 

In the 2d Chapter, in conſequence of 


that earneſt inveſtization of divine know- ' 


ledge, which characteriſes thoſe who fear God 
indeed, it is ſaid, V. 5, 6, 7, &c. “ Then 
« ſhalt thou underſtand the fear of the Lord, 
= and find the n of God. For the 
« Lord 


— 


* Lord giveth wiſdom; out of his mouth 


ce cometh knowledge and underſtanding. He 
e layeth up ſound wiſdom for the righteous; 


he is a buckler to them that walk uprightly. 


« He keepeth the paths of judgment, and 
« preſerveth the way of his ſaints. Then 
« ſhalt thou underftand righteouſneſs, and 
cc judgment, and equity ; yea, every good 


4 path.“ Here nothing is ſaid of the Spirit's 


influence on the will and affections, which 
yet is abundantly proved. from the whole 
tenor of Scripture: His influence on the 
underſtanding alone is here expreſsly de- 


clared; and the righteous, in the courſe f 


their walking with God, are taught to ex- 
pect the illumination of divine wiſdom as a 
treaſure reſerved for their uſe, and to be 
afforded as exigencies require. And the 
word, Wiſdom, ſo frequent in the book of 


Proverbs, is uſed in the ſame ſenſe as in 


common life; it implies in it indeed ſome- 


thing practical; the wiſdom that is from 


above is full of practical influence, and pro- 
duces all thoſe good fruits, which St. James 
ſo beautifully deſcribes, Chap. iii. V. 17, 

Aa | | but 
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but ſtill it is wiſdom, it is not will or diſpo- 
ſition, though it certainly has in its nature 
that powerful diſcernment of the beauty of 
Holineſs, which inclines the will and affections; 
and in this ſenſe that ſentence in the book 
of Job, „The fear of the Lord, that is 
« wiſdom, and to depart from evil, that is 
ce underſtanding,” Ch. xxviii. V. 28. is to 
be underſtood. The terms, Wiſdom and 
Underftanding, are here uſed in a way not 
at all uncommon. They include ſomething 
practical as well as ſpeculative. If we ſay 
in common life, ah Such a man acts like a 
« man of wiſdom and underſtanding,” you 
ſuppoſe that his knowledge indeed reſts not 
in mere theory, but exerts itſelf in practice, 
as is always the caſe of that ſpiritual under- 
ſtanding, which is the gift of God. Far 
he who gives the underſtanding, always 
gives a diſpoſition to practiſe accordingly, 
See HEB. viii. 10, 11, 12. But who, except 
a perſon determined to ſupport a favourite 


hypotheſis againſt all the rules of propriety 
of ſpeech, would exclude all idea of know- 
| ledge, from the words, Wiſdom and Undez- 
_ ſtanding ? 
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ſtanding? Certain it is, that the wiſdom ſo 
much celebrated in the book of Proverbs, is 
deſcribed by him as | the gift of God, the 
eonſequence of the influence of his Spirit. 
He tells us ſo again, Eccl. ii. 26, God 
66 giveth to man that is good in his fight, 
& wiſdom, and knowledge, and joy.” If 


the gift of wiſdom imply in it alſo good 


practice and holy diſpoſitions, this is only _ 
a conſequential and indirect proof of the 
Spirit's influence on the will. And is it not 
abſurd to allow this, ard at the ſame time 
to deny the direct and immediate proof of the 
illumination of the underſtanding? What is 
this but to ſay, that the- Scripture: departs 
from the common modes of ſpeech, without 


the leaſt neceſſity or propriety, wraps: itſelf 


in ambiguities. worthy: of a Delphic oracle, 


ans endes and fubtilizes in ſuch a manner 


as to require uncommon ſagacity to penetrate 


the meaning of a book, meant for the 


inſtruction of all mankind? When the 


fame Solomon ' forbids us (Prov. In. 5,) 


ce to lean to our own underſtanding,” he 
forbids us to truſt in it, He knew how 
incompetent 
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incompetent a guide it was to holinefs and 


' happineſs. He knew at the ſame time how 


prone men are ro rely on it, and not at all 
to feel the blindneſs and ignorance which: the 
fall has brought on human nature. But hear 
his recipe of wiſdom. O that we were 
humble enough to follow it ! Truſt in the 
« Lord with all thine heart, and lean not 
to thine own underſtanding. In all thy 
& ways acknowledge him, and he ſhall 


« direct thy paths,” by enlightening thy un- 


derſtanding and inclining thy will. Both 
are included in the precious promiſe, but 
the former is more directly and more avow- 
edly expreſſed than the latter. 

The wiſeſt of men has thus directed us 
from what fource to expect all divine wiſdom. 
And the goodly aſſembly of the prophets” will 
join with him and his father in aſſerting the 
ſame truth, which it is a pitiable mark of 
the pride of the times, that there ſhould be 
any occaſion to vindicate in a Chriſtian land. 
As, however, I muſt ſtudy brevity, let Iſaiah 
ſpeak for all the reſt. Wrapt into future 
times, the Evangelical prophet, in his 29th 

Chapter, 


( 72 ) 


Chapter, takes notice of the united blindneſs 
and perverſeneſs of the people. The Whole 
of God's revelation is deſcribed as a ſealed 


book, not through any defect in its light, but 


through the perverſe blindneſs of thoſe who 


peruſe it. His deſcription wonderfully ſuits 


the preſent ſtate of the learned world in Eu- 
rope, who, while they either entirely neglect 
and deſpiſe the ſcriptures, or endeavour to 
rain them ſo that they may ſpeak the lan- 
guage of their own hearts, overlook entirely 
their plain and ſimple ſenſe, . and. ſeek deep 
£& to hide their counſel from the Lord, and 


their works are in the dark, and they ſay, 


<6 Whaſeeth us?” and. Who knoweth us?” 
46 Thus the wiſdom of the-wiſe and the un- 
« derſtanding of their prudent men- ſhall be 
ce hid.” And yet, (never was the matter. af 


fact more illuſtrated than at this day in our -- 
land) „the eyes of the blind ſhall ſee out of 


« obſcurity and out of darkneſs. The meek 


« alſo ſhall increaſe their joy in the Lord, 
-<6 and. the poor. among men ſhall rejoice in 
e the holy one of Iſrael,” But let the reader 


weigh.the whole chapter for himſelf, and if 
| N he 
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he compare it with the various paſſages in the 
new Teſtament, which throw light on its 
meaning, ſome of which fhall preſently be 
mentioned, and particularly if the frame of 
his heart be at all attuned to the doQrines of 
Scripture, he will ſee, that the wiſe, who 
truſt in their own wiſdom, may make a great 
parade of ſeriptural fill, and exerciſe much 
ingenuity in learning to know nothing, be 

puffed up with airy conceits, and look down 
with mingled pity and contempt on te Many, 
while they, as men of ſenſe” and 'of ſuperior 
abilities, know how to make, or at leaſt to 
force, the ſcriptures to be conſiſtent with no- 
tions that fatter their own pride; yet in all 
this Knowledge they 5 themſelves of a falſe 
97; they taſte no joy, no conſolation from 
the Seriptures, remain the ſlaves of fin, and 
under the power of evibluſts, earthly purſuits, 
and deteſtable tempers. In the mean time 
the poor among men, Who humbly look to 
the Lord for inſtruction, and ſubmit to the 
teaching of his Spirit, are made to ſee and 
underſtand the true ſpirit and power of 


ſeripture- truth, and find that which cauſes 
their 
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1 
their very hearts to rejoice in their God and 
Saviour. The comfort and ſerenity, which 
at this day many poor in the land enjoy in 
religion, attended with victory over their ſins, 
and all the fruits of righteouſneſs, while many 
learned, wiſe, and opulent are condemned in 
their whole ſpirit and practice by the ſcrip- 
tures, and are as miſerable as pride and un- 


mortified luſts can make them, form a prac- 


tical comment on this chapter indeed! _ 
In the 42d, the expreſs office of Chriſt is 
« to open the blind eyes, to bring out the 
« priſoners from the priſon, and them that 
« ſit in darkneſs out of the priſon-houſe.“ 
And © I will bring the blind by a way that 
ce they knew not, I will lead them in paths 


: < that they have not known, I will make 


« darkneſs light before them, and crooked 
« things ftraight.” I would not for the 


- world be deprived of the comfort and benefit 
of theſe ſcriptures, (and bleſſed be God! 


there are many paſſages of ſimilar import) 
which teſtify as plainly as words can do, to 
the doctrine of the divine illumination of the 
e He who feels his blindneſs 
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will be glad of a conductor; he who does 


not, will be too proud to admit of one, may 


be determined not even to underſtand the 
perſon who kindly proffers to conduct him. 
But is he not in danger, while he ſays he 
ſees, and haughtily aſks, “ Am I blind alſo ?” 
of falling into the ditch? I ſhall only men- 
tion another paſſage of this prophet, wiſhing 
thoſe who would hear his teſtimony more 
fully, to peruſe him from the 4oth Chapter, 
wholly to the end. My people ſhall know 
e my name; therefore they ſhall know in 
ce that day, that I am he that doth ſpeak ; 
« behold it is I.” 
It is time now to hear the divine Savi- 
our -himſelf ſpeak on this ſubject, His 
words, Matt. xi. 25, are very remarkable : 
<« ] thank thee, O Father, Lord of heaven 
e and earth, becauſe thou haſt hid theſe 
15 things from the wiſe and prudent, and 
« haſt. revealed them to babes. Even 
« ſo, Father, &c.” He ſees a beauty 
in the divine appointment of making known 
divine things to ſome, and in conceal- 
ing them from others. He cannot poſ- 
ſibly 


* 


1 


ſibly mean the external promulgation of his 


and poor, had this equally, whether we look 


at his own perſonal miniſtry, or that of his 


apoſtles, the publication of his goſpel by 
writing, or by preaching to all ſorts of per- 


ſons to this day. All have this privilege 


equally; and no pains was ever taken to ſe- 


crete the goſpel from any. It is the internal 


religion ; for learned and unlearned, rich 


illumination of the mind which he means, 


and ſince both then, and ever ſince, the weakeſt 


are brought to underſtand what the wiſeſt do 


not, the glory of the divine goodneſs in con- 
veying light into the underſtanding is ap- 
parent. It follows, „All things are de- 


« livered unto me of my Father; and no 


* man knoweth the Son, but the Father, 


e neither knoweth any man the Father, ſave 


<« the Son, and he to whomſoever the Son 
„ ſhall reveal him,” Let a man's natural 


or acquir'd ſagacity be ever ſo great, and 
let him depend on its powers ever ſo ſtrongly, 


he will not know the Father, except the Son 


reveal him, which can only be by the ſpi- 
ritual illumination of his underſtanding. 
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Every man who leans to his own underſtand- 


ing, will think this no hardſhip : he is not 
conſcious of his need of illuminating grace, 
But if a man once feel his mifery and blind- 
neſs, he comes under the reach of that 
gracious invitation, „Come unto me, all 
ye that labour, and are heavy laden, and 
& will give you reſt. Take my yoke upon 
you and learn of me, for I am meek and 
„ lowly in heart: and ye ſhall find reſt unto 
your ſouls.” He who once cordially falls 
in with the Spirit of this call, will find the 
ſalutary effects on his heart and affections 1 
but to deny a dire& influence on the under- 
ſtanding itſelf in theſe influences, though 
they end not there, ſeems little, if any 
thing, ſhort of giving the lie to truth itſelf. 
In Matt. xv. he anſwers the queſtion 
of his diſciples, << Why ſpeakeſt thou unto 
<« them in parables ?” « Becauſe it is given 
e unto you to know the myſteries of the 
&« kingdom of Heaven, but to them it 
“ is not given.“ Then follows a de- 
ſcription of the inſenſibility of uncon- 
verted men in hearing the word; nor is it 
| ever 


E 

ever aſeribed to any ſuperior ſagacity or in- 
duſtry of the diſciples that they underſtood 
what the others did not, but to divine Ae, 
mination. To them it was given to know.” 

In John, vi. Chriſt ſays, „It is written 
« in the Prophets, they ſhall be all taught 
«of God.” The plain meaning 1s, in con- 


ſequence of a man's learning from the Fa- 


ther by his Holy Spirit, he comes to 
Chriſt,. receives, obeys him, In Chap. ix, 
our Lord in his ufual manner accommo- 
dating temporal caſes to ſpiritual, obſerves 
toward the cloſe, © For judgment I am come 
« into this world; that they which ſee not, 
e might ſee, and that they which ſee, might 
„be made blind.” He explains afterwards, 
« they which ſee” by, „who /ay they ſee,” 
and the meaning is, that he gives underſtand- 


| ing to thoſe who confeſs their blindneſs, and | 
withholds it from thoſe who truſt in their own 
powers for illuminating themſelves; which 


ſingle conſideration juſtifies the importance 
of the ſubje& before us. The 14th and 16th 
Chapters of St. John ſpeak plainly of a Com- 


forter, < the Spirit of Truth, whom the 


H 3 « world 


„„ 
&« world cannot receive, becauſe it ſeeth him 
© not, neither knoweth him.” The precious 


privilege belongs peculiarly to thoſe who love 


him: If a man love me, he will keep my 
c words; and my Father will love him, and 


cc we will come unto him, and make our 


<« abode with him.” He ſhall glorify me; 
& for he ſhall receive of mine, and ſhall ſhew 
© it to you.” The teſtimony of theſe chap- 
ters is ſo ſtrong, that to evade their force by 
confining their fulfilment to the Apoſtles or 
to primitive Chriſtians, ſeems the only re- 


fource of thoſe, who “ will not ſubmit to 


she teaching of the Spirit.” That there 
were ſome things peculiar to that age is freely 
confeſſed, the gifts of languages, prophecy, 
miracles, and, in general, the extraordinary 
gifts; and theſe, by a little exerciſe of candour 
and common ſenſe, are eaſily diſtinguiſhed 
from the ordinary gifts, which are of an in- 
finitely more precious nature. But will any 
man ſay, that the firſt Chriſtians alone loved 
the Lord Jeſus? To all thoſe who love him 


indeed, theſe influences on the underſtanding 


are promiſed, The World indeed cannot 


recelve 


( 79 1 
receive them, becauſe they are void of his 
love, and exclude themſelves from the Spirit's 


influences, and they, who deny their exiſt- 


ence, do ſurely act as men of the world, and 
not as friends of the bleſſed Jeſus. 


From the Acts of the Apoſtles I ſhall make 


no quotations; it is difficult to ſelect, where 


the whole might be introduced; for what is 
this whole hiſtory, but an account of the 
Spirit's influence on the underſtandings and 
affections ꝓf men? Of all the converſions there 
deſcribed, not one of them is ſaid to have 


owed any part of it to the perſon's own ſaga- 


city, the whole is ever aſcribed to the Lord. 
In Rom. iii. 11. there is a remarkable 
confeſſion made of man's fallen ſtate with 
reſpe& to his two principal faculties, the 
underſtanding and the will: „There is 
« none that underſtandeth, there is none that 
« ſeeketh after God,” The chief objee- 
tion, I am ſenſible, made by moſt men 
againſt the methods of divine grace, hes "= 
their want of a juſt and deep conviction of 
original ſin in all its ſeveral branches and 
with all its appendages. s In this chapter there 
| N _ 
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is a ſtriking confeffion made of the whole. 
He who can heartily aſſent to the whole of it, 
and experimentally ſay, All this is true of 


60 me,” may reſt aſſured that he has learnt 
ſomething of true religion. He who ſtum- 
bles at the threſhold y:w0: ccavror, will be in a 
likely way to miſtake in the whole of his 
religious inveſtigations. Does the map. of 
man delineated in this chapter diſguſt you! 


No wonder that you are full of objections 


againſt the doctrines of grace, regard them 
ever with a ſuſpicious eye, and admit them 
only by halves. But learn once that you 
neither underſtand nor ſeek after God, and 


you will thankfully embrace the teachings of 


the Divine Spirit, which are calculated to 
recover you in both reſpects. In Rom. viii. 26. 
there is a remarkable account given of the Spi- 


rit's influence in prayer. on The Spirit belpeth 


« our infirmities; for we know not what we 
« ſhould pray for as we ought; but the Spirit 
„ itſelf maketh interceſſion for us with groan- 
« ings which cannot be uttered.” I believe 
the beſt paraphraſe of this verſe muſt be 
2 | drawn 
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drawn from the experience of true Chriſtians 
in prayer. They are big with petitions, the 
import of which they are far from being able 
fully to comprehend. It is the Spirit of God 
in their hearts which makes the interceſſion. 
The Chriſtian, infirm and ignorant, is apt to 
be afraid, that what he prays for ſo confuſedly 
will not aſcend to heaven. He is comfortably 
aſſured here, that he ſhall be heard not ac- 
| cording to his imperfect conceptions, but 
according to the full meaning of the Spirit, 
which is perfectly underſtood by him whoſe 
Spirit it is. Thoſe who in ardour inex- 
 preflible, and with the keeneſt ſenſe of mifery 
and the moſt inflamed affections toward God, 
do from time to time give vent to their de- 
ſires, in unutterable groanings, and feel in- 
wardly the moſt intenſe deſires, but accom- 
panied with much ignorance, confuſion, and 
diſtraction, thefe are the men here ſpoken of. 
ce Enthuſiaſts ;”—no matter. I had rather 
be of their number than be claſſed with the 
wiſeſt of the men of this world. Their 
knowledge of what they pray for is very in- 
adequate, but there is ſome knowledge, and 


of that the Holy Spirit is the author. 
| If 
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If we turn now to the iſt Epiſtle to 
the Corinthians, a ſcene is laid open per- 
fectly ſimilar to that which we ſaw in 
Mat, ii. and coincident with that in 
Iſaiah, xxix. On Chapter ii. of this Epiſtle, 
I particularly reſt the proof of ſpiritual 
communications, and ſhall refer the rea- 
der to my paraphraſe of it in the article of 
rationality, p. 157 of Gibbon's account of 
« Chriſtianity conſidered,” Mr. Ludlam, 
endeavouring to prove me miſtaken, when he 
comes to the three laſt Verſes refuſes to enter 
Into their preciſe meaning, To what pur- 
poſe then did he undertake the taſk at all ? 
If he avoid the diſcuſſion of the very point 
on which the argument turns, I ſhall con- 


clude that he himſelf was conſcious of an en- 


tire impoſſibility to give any other ſenſe to 


the paſſage than what I have given, to his 


own ſatisfaction. In this Chapter we are 
told of a revelation of things which have not 
entered into the heart of man, a revelation 
made by the Spirit of God; he alone can 
know them, juſt in the fame manner as no 

bo nt | man 
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man-can know the things of a Alan; ſave the 
ſpirit of a man that is in him.“ If we know 
them then, it muſt be by a communication 


of the ſame Spirit; and this Spirit we (that 


is, not Apoſtles only, but all true Chriſtians) 
all who love God have received, gth Verſe, 
in conſequence of which we know the things 
freely given to us of God; theſe things the 
natural man receives not with his will; for 
he knows not their real excellency, for want 
of ſpiritual diſcernment, A ſpiritual man is 
made capable of judging of every thing that 
efſentially concerns religion, though he him- 
felf cannot be truly underſtood by any na- 
tural man. For the mind of the Lord is in- 
comprehenſible, and a true Chriftian, fo far 
as he has the mind of Chriſt, is incompre- 
henſible alſo. wet 

I confeſs there is ſomething very bold and ; 
ſublime in this view of ſpiritual underſtand- 
ing: And a man has great need to be well 
ſeaſoned by humbling views of himſelf in 
order to make a right uſe of it. The privi- 
lege itſelf, however, is too great to be given 
up; it enters into the life and glory of the 
| Chriſtian 
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Chriſtian religion. I have weighed, with all 
the care and caution that I can, the contents 
of this Chapter, and I have paraphraſed it 
no and formerly according to the gramma- 
tical meaning of the words. To me it ſeems 
an audacity of Criticiſm not to be endured, 
to ſuppoſe that the word #nown does not 


mean what it commonly means. I am aſ- 


ſured it muſt be underſtood literally in this 
place, both becauſe this ſpiritual knowledge 
itſelf is here compared to the knowledge 


| which a man has of his own internal per- 


ceptions, and becauſe the word known in the 
laſt Verſe of the Chapter is certainly uſed in 
its literal meaning in Iſaiah xl. 13. to which 
the Apoſtle alludes. I have read in ſome of 
the antients, I think St. Auſtin, that the 
« Spirit of God in the heart is to the ſoul, 
<< what the ſoul itſelf is to the body,” The 
compariſon is bold, but is juſtified in the 


ſubſtance of it at leaſt, by the Apoſtle” s ac- 


count in this Chapter. It is very difficult to 
avoid being carried away by the torrent of 


faſhionable opinions, whatever the faſhion be. 


In 
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In no age ſince the Apoſtles! times, were 


FI 4 
— 


the influences of the Holy Ghoſt more ſuſ- 


pected; a ſtrong proof not of our humility, 
but of the contrary. There was a time, 
when ſuch a paraphraſe as I have given 


would have been generally received in the 


chriſtian world. I contend not however for 
words, but for things. I am free to acknow- 
ledge that the term perceptive faculty which 
I made uſe of is not ſo philoſophically proper 
as the term new principle would have been; 
but the thoughts are juſt the ſame; to me 


they appear, of yaſt importance, in order to 


form a truly humble, ſerious, and devout 


ſpirit, and entirely connected with the very 


genius of Chriſtianity, I ſhall however ſin- 
cerely thank any perſon who will convince 
me from a grammatical analyſis of the Chap- 
ter, that I have miſtaken the Apoſtle” s argu- 
ment. I hope I ſhall be deaf to all other' 
ſorts of arguments, particularly to the rea- 


ſonings of ſuch as undertake to confute, and 


yet refuſe to enter into the preciſe meaning 


of the very Texts on which the ſenſe of the 


points in queſtion depends. | 
1 | The 
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The 3d and 4th Chapters of the 2d Epiſtle 
to the Corinthians are full of inſtruction alſo 
to the ſame purport, ** We all, with open 
« face beholding as in a glaſs the glory of 
< the Lord, are changed,” & c. Certainly in 
this ſight of the glory of the Lord there is 
the very preciſe nature of illumination, which 
is attended with a transforming efficacy on 
the affections, and this whole work is that of 
the Spirit of the Lord. And in the 6th 
Verſe of the next Chapter the illumination 
is ſaid to be as much the work of God, as 
the introduction of light into the material 
creation was; and it is expreſsly called 
knowledge. For God who commanded 
« the light to ſhine out of darkneſs, hath 
ce ſhined in our hearts, to give the light bY 
* the knowledge of the glory of God in the 
es face of Jeſus Chriſt.” Indeed a man may 
ſay that knowledge is put for will and af- 
fections: But he muſt make © rank nonſenſe” 
of the paſſage by the change; and it is a 
diſgrace to the underſtanding of Mr, Ludlam, 
and the ſtrongeſt proof in the world of the 
prejudiced ſtate of his mind, to ſupport his 
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views on ſo weak a foundation ; for he ſeems 
ſcarce'to have any other argument. 

And I ſhall continue to believe, that 
when St. Paul prayed, Epheſ. i. 17. that 
6 the Father of Glory would give unto 
de them the Spirit of wiſdom and revela- 


« tion in the knowledge of him, the eyes of 


«© their underſtanding being enlightened that 


et they may know, &c. that he meant what 
he ſaid, and that if he had been ſpeaking of 
the divine direction of the will or affections, 
he would have been able to have expreſſed 


| himſelf in as intelligible a manner with re- 


ſpe& to them alſo. I ſhall think in the ſame 
manner of the prayer for the Coloſſians, 1ſt 
Chapter, © That ye might be filled with 
ee the knowledge of his will in all wiſdom 
c and ſpiritual underſtanding,” the effect of 


i which knowledge is expreſſed in the next 


Verſe. © That ye might walk worthy of 
the Lord unto all pleaſing, being fruitful 
in every good work, and incteaſing in the 
knowledge of God.” He plainly begs for 


the divine influence both on their under- 


ſtandings and their affections. 
12 "he 
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If there is any thing certain to be · learnt 
from the Scriptures, it is the three: fold office 
of Chriſt, as Prophet, Prieſt, and King. 
It were eaſy to bring a number of paſſages 
to illuſtrate it. The paſſage of the prophet 
Feremiab, quoted in Heb. viii. is one of the 
cleareſt; in the 10th Verſe, Chriſt acts as a 
King, ruling the heart; in the 11th, as 4 
Prophet, illuminating by his Spirit the un- 
derſtanding ; in the 12th, as a Prief, atoning 
for, and procuring the full pardon of ſin; 
but to ſay, that they ſhall all know me,“ 
has no reference at all to the poſitive illumi- 
nation of the underſtanding, is to confound 
the offices of Chriſt, and to make the whole 
paſſage a rudis indigeſta que moles. And when 
I confider how I am exhorted to hold faſt 
the profeſſion of my faith without wavering, 
in Heb. x. 23, after a ſecond quotation of 
a part of the ſame paſſage, the line of duty 
is drawn for me, and, with all tenderneſs 
and charity for their perſons,” I am bound to 
withſtand the errors of thoſe who corrupt 
Chriſtianity. 
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Ve have an unction from the Holy one, 
& and ye know all things,” I. John ii. 20. 
So St. John addreſſes the Chriſtians of his 
time, and happy is it for the church of God 


that, as our neceſſities are as great now as 


formerly, „his hand is not ſhortened, that 
<« jt cannot ſave, nor his ear heavy, that it 


„„ cannot hear.” 


Juſt at the concluſion of this Epiſtle we 


have this Apoſtle's teſtimony, in terms the 


moſt determinate and unequivocal that can 


be conceived, © We know that we are of 


« God, and the whole world lieth in wicked- 
« neſs. And we know that the Son of God 
„is come, and hath given us an underſtand- 
<« ing, that we may know him that is true: 
% and we are in him that is true, even in his 
« Son Jeſus Chriſt.” He is evidently ſpeak- 
ing here of the ſtate of all true Chriſtians; of 
all who are not of the world; to all theſe an 


| underſtanding is given that they may know, | 


and I fear thoſe who deſpiſe ſuch communi. 

cations muſt, in every age, be claſſed with 

the world. MD 5 
Iwill 
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I Will ſuppoſe now a perſon to be in doubt 
concerning this or any other important article 
of faith, would it not be proper for him to 
follow the counſel of Chriſt? „ counſel 
e thee to buy of me, &c. and anoint thine 
<« eyes with eye · ſalve, that thou mayſt ſee.“ 
Rev. iii. 18. If men know themſelves to be 
poor, and blind, and naked, they will thank him 
for his advice, But how can it be followed 
at all on the principles of thoſe who will not 
believe the Spirit's influence on the under- 
ſtanding ? 
It may be ſaid, that in all theſe paſlages 
the ſacred writers are only ſpeaking of the 
will and affections ; 3 and in truth there is ſo 
| Cloſe a connection between theſe and the 
underſtanding, that it is not to be wondered 
at, if the ſame paſſage may ſometimes ſpeak 
of both. But I would hope, that thoſe who 
are fond of Mr. Ludlam's ſcheme, will at 
" leaſt not ſuppoſe that the paſlages which. 
ſpeak of the former, militate at all againſt. 
thoſe which ſpeak of the latter. I maintain 
with the Church the influence of the Spirit 
on both. But there is a ſophiſtical method 
| not 
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not uncommonly uſed in our days in things 
of this nature. A Trinitarian believes both 
the divinity and the humanity of Chriſt; a 
Socinian only the latter; yet Dr. Prieftley, 
' juſt as if the Trinitarian ever denied the hu- 
manity of Chriſt, ſeems to quote the paſlages 
which relate to this laſt, as ſo many proofs on 
his ſide of the queſtion. -I hope this ſophiſtry 
will not be practiſed on the preſent. occaſion, 
In truth, ſince the Apoſtles' days, the Holy 
Ghoſt was never ſo opprobriouſly treated as 
at this day on chriſtian ground, No known 
thief could be more ſeverely ſuſpected than 
he: it could not be ſo with us, if we did not 
lean exceſſively to our own underſtandings 3 
and the Scripture mode of withſtanding ſuch 
evils, is ſurely not to meet them half way, 
but to “ contend earneſtly for the faith, 
cc which was once delivered to the ſaints,” 
It may pleaſe ſome minds, to ſee ſomething 
of the Spirit's influence on the will allowed, 
while he is denied any acceſs to the undet- 
ſtanding. Perhaps it would have pleaſed 
them juſt as well, to have ſeen a revival of 
Dr. Whithy's ſcheme of an influence allowed 

on 


(5007 
on the underſtanding, but denied to the will. 


Hear his words, What we do really believe 


« to be our chiefeſt good, will ſtill be choſen; 
c and what we apprehend to be the worſt of 
cc evils, will, whilſt we do continue under 


tc that conviction, be refuſed by us. It there- 
“ fore can be only requiſite, in order to theſe 


ec ends, that the Good Spirit ſhould ſo illumi- 
<« nate our underſtandings, that we, attending 
ec to, and conſidering what lies before us, 
« ſhould apprehend and be convinced of our 
„duty.“ //hitby on the five points. 

Whether an excluſive influence on either 
alone be poſſible in the nature of things, 
ſhould be better known to thoſe who under- 
take to aſſert it, than to me who maintain on 
Scripture- ground the influence on both. Ft 
cannot however but ſuſpect that the very idea 
is in itſelf abſurd. Some of the paſſages I 
have quoted, and indeed the general tenor of 


Scripture, and all common ſenſe, ſeem to me 


to ſay, that an influence muſt firſt be on the 


underſtanding; but 1 avoid metaphyſics, and 


mean to travel on the whole in the path of 
Scripture, In the mean time it js curious to 
ſee 


C03 


fee. how learned men, not over-fond of the 
teaching of the Spirit, erect Babels of their 
own, and pull down thoſe of their prede- 
ceflors. Between Dr. Whitby and Mr. L. 
we ſhall have no ſpiritual influence left, juſt 
as between the diſcordant ſchemes of Biſhop 

Berkeley and Dr. Prieſtley, one denying the 
_ exiſtence of matt r, the other of ſpirit, we 
ſhall have neither | ſoul nor body left to us. 
For my part, I ſhall deſire to ſubmit to divine 
revelation, which tells me, that the Spirit of 
the Lord ſhall reſt on the Meſſiah, the ſpirit 
of wiſdom and underſtanding, the ſpirit of 
counſel. and might, and ſhall make him of 
quick underſtanding in the fear of the Lord; 
Ifaiah xi. and that “ he who is joined to the 
Lord is one Spirit,” and therefore in his mea- 
fure receives out of his fulneſs ; and while he 
receives, he is thankfully glad of the Spirit's 
influence on all his faculties; for all his 
faculties need it: If any man be in Chriſt 
« he is a new creature, old things are paſſed 

© away; behold, all things are become new,” 
2 Co. v. 17. and if the Scripture teſtimo- 
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nies adduced will not prove the point before 
us, it muſt be becauſe it is not in the power 


of language to do it. 


ESSAY 


7 
ESSAY v. 


THE NATURE OF THE SPIRIT'S INFLU- 
ENCE ON THE UNDERSTANDING, 


HE paſſages of Scripture, which have 
1 unqueſtionably proved to us the reality 
of this influence, do alſo throw a ſtrong 
light on its nature. Perſons unacquainted 
with it by any experience, are ever ready 
to form the moſt erroneous conceptions, and 
to confound it with the viſionary extrava- 
gancies of the wildeſt fanatics. They are 
always apt to ſuſpe& the ſoundneſs of that 
man's judgment who makes even the moſt 
ſcriptural profeſſion of it; and this ſeems to 
be the exerciſe of revenge againſt him for 
making pretenſions to that, of which they 
have no idea. Though therefore I cannot 
hope to cure this prejudice by any thing TI 
can advance, and nothing but a degree 
of ſimilar experience, in themſelves, can 
| wholly ſubdue it, yet it may be worth 
while to throw together a few hints on the 
ſubject, + 5 


: Firſt, 
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Firſt, I obſerve this influence is not merely 
theoretical. Mr. Ludlam, by his diſtinctions 
between the head and the heart, and indeed by 
the general turn of his reaſonings, ſeems to 
miſunderſtand entirely the views of thoſe 
whom he oppoſes. He looks on them as 


holding, that their doctrinal opinions, merely 
as ſuch, are taught them by inſpiration. 


Now it is certain, that a man may, by edu- 
cation, by the exerciſe of his natural facul- 
ties, and by various means, be induced to 


| embrace all the doctrines of grace, and may 


even be an able polemical Divine without 
one grain of ſpiritual underſtanding, and 


without the leaſt beneficial effect on his heart 


and life. Matter of fact demonſtrates this, 
and I believe none are fo deeply concerned 
for this as truly ſpiritual perſons: others may 


affect to grieve at it ; they love the proſperity - 


of godlineſs, and are vexed to the ſoul at any 
thing that ſeems to wound it. And the 
writings of thoſe whom Mr, Ludlam has 
thought proper to oppoſe, are ſo full of ob- 


ſervations on theſe things, that he ought to 


have ſuſpected that he Was fighting with a 
ſhadow, 


P 


W 
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fhadow, and was triumphing without victory, 
while he himſelf did not underſtand what 
ſpiritual knowledge properly means. David's 
opinions in religion were the ſame after his 
fall as before, his ſpiritual underſtanding, 

however, was deeply declined and obſcured. 
And as it is not the mere theory of 
Chriſtian doctrines, which will give a juſt 
idea of the Spirit's influence on the under- 
| ſtanding, (I ſay the mere theory, becauſe 
this, in ſome degree at leaſt, muſt be in- 
cluded) fo neither, ſecondly, does it conſiſt, 

foperly ſpeaking, in Chriſtian tempers, 
diſpoſitions, and practice. We have ſeen 
that there is no way of maintaining this from 
Scripture, but by ſuppoſing the underſtand- 
ing to be put for the will, and the repeated, 
I may fay, uniform teſtimony of Scripture 
forbids ſuch a notion. Propriety of language 
alſo is loſt entirely on this ground, nor do - 
I believe the wildeſt and moſt fantaſtic viſi- 
onary in the world ever ran into more ſtrained 
and far-fetched interpretations of Scripture, 
to ſupport his fancies, than Mr. Ludlam has 
to. ſupport his hypotheſis on this ſubject. If 
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Scripture and propriety of language forbids 


us to conclude that the illumination of the 
Spirit conſiſts in the ſtate of the affections, 


I think, without entering into metaphyſical 
niceties, that there is nothing in the conſti- 
tution of human nature which favours the 
notion. That the ſtate of the affections has a 
powerful influence on the judgment, is cer- 


_ tain; but that any particular ſtate of the 


affections is poſſible, excluſtvely of ſome influ- 
ence on the underſtanding in the firſt place, 
is to me a matter highly problematical. 
The underſtanding ſeems to be firft impreſſed ; 
the will thence derives its inclination ; and this 
again acts reciprocally on the underſtanding. 
This appears to me to be the ordinary 
courſe of things, and to be conſonant to 
the ideas I have of the conſtitution of human 
nature. The operations of the divine Spirit 

ſeem to agree to this view of things; and to 
ſuppoſe them to move the will, without 
giving the leaſt light to the underſtanding by 
any influence, ſeems, I cannot but ſuſpe&, 
more proper for mere animal than for the 
rational nature. Mr. Locke, in his whole 
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eſſay, appears, by tracing all the operations 
of the mind up to Ideas, as their ſource, 
and by ſhewing us how all knowledge is de- 
rived from the agreement or diſagreement of 
thoſe ideas, to lay down a map of man per- 
fectly conſonant to theſe views. I muſt 
ſubmit it, however, to thoſe whoſe minds 
have been more directly converſant than 
mine has been for years, with ſtudies of this 
nature, bow far theſe hints are agreeable to 
truth: that they are to Mr. Locke's Eſſay, 
I ſeem to ſee clearly: His book, notwith- 
| ſtanding my diſagreement with him in Divi- 
nity, I think the beſt account, with which 
the world was ever favoured, of the conftitu- 
tion of the human mind as far as my reading 
informs me, which has not entered ſuffi- 
ciently into the newer and later works of that 
kind, to paſs any determinate judgment on. 
them. | : 

The Weight, however, of the queſtion 
before us, reſts not on theſe ſpeculations, on 
which, perhaps, I have rather too freely di- 
greſs'd. Suffice it to have ſhewn, that the 
nature of man gives no preſumption in fas 
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vour of Mr. Ludlam's opinion, but rather 
the contrary. And if all regard to experience 
in religion is not to be thrown entirely out 
of the ſcale in religious queſtions, and if it is 
not to be condemned altogether as Enthu- 
ſiaſm, I will add further, that Experience de- 
cides entirely the fame way. If I ſhould aſk 
all, whoſe hearts have taſted any thing of 
divine grace, and whoſe lives expreſs it moſt. 
unqueſtionably, whether the Spirit of- God 
has illuminated their underſtandings, as well 
as rectified their affections, they would, (ſup- 
poſing them never to have heard of the con- 
troverſy before us) perhaps all to a man, I 
am ſure the far greater part would ſay, with 


the moſt ſincere confeſſion of the ſmallneſs of 


their own attainments in both, “ that he has 
e done both for them in ſome degree, and 
that they need him in one reſpect as well 
as in the other,” How far this may in- 
fluence the opinions of Mr. Ludlam's, men 
& of ſenſe and of ſuperior abilities,“ it is not 
for me to ſay; but in the light of common 
ſenſe it weighs ſomething in my mind; and 
in a caſe of experimental philoſophy, the 
; | teſtimony 
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teſtimony of facts would be more regarded 
than the moſt plauſible theory in the world. 
I conclude then from ſcripture, propriety 
of language, the nature of man, and expe- 
rience, that the divine illumination does not 
conſiſt in the will. If it conſiſt neither in 
< the theory of Chriſtian doctrines nor in 
ce practical effects, in what does it conſiſt ?” 
Your queſtion is right. - This, I own, was 
once to me a great deſideratum, though I 
well remember the time when I felt nothing 
of my ignorance in the ſubjea. The truth 
is, I believe, it conſiſts in ſomething much 
connected indeed with both, but in ſomething 
materially diſtin from either, ſomething 
which Mr. Ludlam and all men of his views 
always overlook, as if it had no exiſtence 
either in the doctrines of ſcripture, or in the 
experience of good men; for want of which 
men will not underſtand, but walk on till 
& in darkneſs;” and it will be well, if men, 
| however ſagacious and learned, will at length 
confeſs the poſſibility of the exiſtence of 
ſomething in religion, to which they have 
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ever been too Jofty to ſtoop, or too careleſs 
to attend. | 

I ſhall aſſume it as a point ſufficiently pro- 
ved in the foregoing eſſay, that there is ſuch 


a thing as ſpiritual knowledge ; that he who 


is poſſeſſed of it is properly called a ſpiritual 
perſon, is a real Chriſtian, and really loves 


God; and that he, who is deſtitute of it, is a 


natural man, and neither knows nor loves 
God in a Chriſtian ſenſe. Hence it will fol- 
tow, that the nature of the knowledge in queſtion 
is ſpiritual, fo called becauſe it proceeds from 
the energy of the Spirit. If the terms I uſe be 
new to men verſed only in modern divinity, 
it ſhould be remembered, that the religion 
which they have imbibed, has made no pro- 
viſion of words for us on this ſubject, becauſe 
it deſpiſes altogether the thing. It gives it 
no titles but thoſe of abuſe and contempt, 
ſuch as Enthuſiaſm, Fanaticiſm, and the like, 
The nature of the knowledge then before 
us depends not on the ſubjects of it, ſo much 
as on the manner of knowing them. The 
views of a ſpiritual and of a merely rational 
perſon on the ſame doctrines, are totally 


diſtin, 


„ 
diſtinct. I cannot ſatisfy men, who think 
with Mr. Ludlam, by any deſcription I can 
give of this matter; if I could, I ſhould con- 
tradi the very thing I maintain, and my 
inability to do it is, itſelf, a preſumption that 
I hold the truth, and throws ſome light on 
the 1. Cox. ii. 544 
Here, however, lies the truth. A ſpiritual 
man diſcerns the beauty, propriety, ſuitable- 
"neſs, and divine excellence of Chriſtian doc- 
trine, in ſuch a light as convinces him of its 
divinity, and forms of itſelf an invincible 
argument of the truth of the Scripture, 
This is ſome information, though inadequate, 
Hence he loves God, and his Chriſt, hates 
ſin, loaths himſelf, loves his neighbour, for- 
gives injuries, practiſes all Chriſtian virtues, 
Spiritual knowledge, (but not without the 
conſtant energy of the ſame Spirit) is always 
attended with theſe effects. A mere theoriſt 
may ſee that theſe doctrines are in ſcripture, 
but he may neither be fully nor perhaps at 
all convinced of their real divinity, nor in the 
leaſt influenced by them in his diſpoſitions. 
Perhaps the ſubject may be farther illuſtrated 
55 by 
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by an induction of a few particulars. A 
ſpiritual perſon diſcerns the evil and malignity 
of ſin, and the excellency and purity of the 
law of God ; and in general he has a genuine 
taſte for the word of God itſelf, and feels in 
ſome real degree the amiable deſcription of it 
in the XIXth Pſalm. The perfections of 
God appear to him in their true glory. He 
ſees the glory of the Lord, and the excellency 
of our God, Is. xxxv. 2. He beholds the 
real preciouſneſs of Chriſt, and of his me- 
diation, and, to ſay all in a word, of the 
whole of his religion. He beholds the glory 
of the Lord, and is changed into the ſame 
image. God hath ſhined into his heart, to 
give the light of the knowledge of the glory of 
| God in the face of Jeſus Chriſt. | 
« The light of theglorious goſpel of Chriſt, 
ec who is the image of God, Hines unto him,“ 
2. Cor. iv. Hence he views every thing 
with very different eyes from thoſe of the 
natural man. He becomes acquainted with 
Satan's devices, with the workings of his 
own heart, and with the conflict between 


the fleſh and the Spirit, and is introduced 
de © 


| 
Te... | 
into a new world of experience, and can 
form a true judgment of ten thouſand things 
within and around him, of which the na- 
tural man, tho' much his ſuperior in natural 
ſagacity and acquired learning, can conceive 
nothing. The happy effect of all this on the 
practice is obvious; and the great end of 
ſpiritual illumination is doubtleſs holineſs of 
heart and life; but it is not my preſent 
buſineſs to enlarge on this. 
Should any, hitherto unfriendly to ſuch 
views, feel a deſire of ſcriptural information 
on them, I believe they may find the former 
parts of both St. Paul's Epiſtles to the Cox. 
pregnant with inſtruction, and vindicating 
what I have affirmed on the ſubject. It is 
natural enough for others to call ſpiritual 
perſons proud, and perhaps none are prouder 
than thoſe, who merely pretend to Spiritu- 
| ality. Such pretences there is much reaſon 
to guard againſt with the utmoſt caution and 
jealouſy, Bur let us take care, while we 
pull up weeds, that we do not with a mer- | 
cileſs, indiſcriminating hand, attempt to era- 
dicate all the plants and flowers. There is, 
and 
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and there muſt be, ſuch a thing as the ſpi- 
rituality which has been faintly deſcribed ; 
and. true humility and poverty of ſpirit are 
its eſſential fruits, Every object of ſpiritual 
diſcernment tends to produce them. A ſpi- 


ritual man knows and diſcerns each day of 


his life that which more or leſs teaches him 


to be humble. 


I am deſirous to ſtate this matter in as 
clear a light as poſfible, Let it only be al- 
lowed, that there is ſuch a thing as Conver- 
fion, and that one of the circumſtances at- 
tending it is this, that the man now finds a 
new light thrown upon the ſcripture-doc- 
trines, in conſequence of which he diſcerns 
in them what he never ſaw before, the glory 
of God ſhining in the face of Jeſus Chriſt, 
the malignity of ſin, the beauty of holineſs, 


the pleaſantneſs of wiſdom's ways, the depths 


of iniquity within his own heart, the crafts 
of Satan, and the unſpeakable preciouſneſs of 
the Redeemer in every thing which belongs 
to his perſon, ſalvation and kingdom, I am 
mentioning things well known to many; 
ſome of whom might, previous to their con- 

verſion, 
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verſion, have very little knowledge of the 
Scriptures at all; others might be well verſed 
in the hiſtorical parts, and perhaps in the 
doctrinal. Some of them might be total 
deſpiſers of the word of God, others might 
reverence it and believe it to be divine. 
Some of them might believe a part of its 
doctrines to be true, and diſbelieve the reſt. 
Some of them might believe them all to be 
divine, others ſcarce any of them. An end- 
leſs diverſity may ariſe from the endleſs ya- 
riety of their tempers, education, opportuni- 
ties, and purſuits, But in this they will now 
all agree, that they ſee in it, what they did 
not at all before: (It will be underſtood, I 
am ſpeaking of adult converts in general ;) 
and what they now ſce is effectual, in the 
hands of him who illuminates them, to 
change their wills, to alter the whole courſe 
of their affections, and cauſe them to walk i in 
God's Statutes, and to keep his judgments, 
and do them. This new diſcernment is 
plainly diſtin from the ſpeculative know- 
ledge of ſcripture-doctrines, or from the 

- grammatical ſenſe of the written word, which 
| | in 
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in a natural way is attainable, and has been 
attained in a more or leſs degree by many, who 


were never illuminated in the manner now 
ſtated, and whoſe lives are therefore as unholy 
as thoſe of the reſt of mankind ; becauſe the 
ſame Holy Spirit who enlightens the under- 
ſtanding, . always rectifies the heart. See 
2. Cok. iii. 18. One probable and common 
effect of this ſpiritual diſcernment indeed will 
be, that the man ſhall heartily receive, as 
divine, ſome doctrinal truths, which his pre- 
judices formerly would not allow him to em- 
brace. Still, however, this diſcernment has 
in it the nature of knowledge, not of will; 
of inſtruction, not of diſpoſition; of infor- 
mation, not of affection. The ſame Holy 
Spirit by the means of it rectifies indeed his 
will, diſpoſes him to good, and ſanctifies his 
affections. And this is the great end aimed 
at in all the work of the Spirit of God on 
the human heart. But there is a real and 
poſitive influence on the underſtanding; in- 
ſtruction, and that the moſt precious in the 
world, is actually conveyed, or otherwiſe. 
« Ignoti nulla cupido.“ g 


I hope 
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I hope ſome idea may now be formed of 
the nature of ſpiritual illumination, that the 
_ underſtanding is concerned in it directly, the 
affections conſequentially; and that it is per- 
fectly diſtinct from, though connected with, 
that ſcriptural knowledge, which may be 
called merely rational. 5 
What ſpiritual knowledge is not, and what 
it is, has been ſhewn, ſo far perhaps as a 
verbal deſcription can ſhew it. And there 
are three conſiderations which have ſuggeſted 
to me, at the ſame time, the importance of 
theſe ſentiments, and the danger of thoſe who 
eitherentirely with Pelagius, or partly with Mr, 
Ludlam, oppoſe the influences of the Spirit. 
iſt, There is nothing more ſtrongly 
recommended in Scripture, than a deep 
ſenſe of our ignorance and blindneſs, at- 
tended with the hearty ſpirit of prayer for 
divine inſtruction. When we view ourſelves 
as actually blind, poor, and naked, and in all 
our faculties fallen from God, we do honour 
indeed to the influences of the divine Spirit, 
the loftineſs of man is humbled, and the ; 
Lord alone is exalted, It would be to quote 


L a third 


6 
a third part of the Scriptures to quote what 
relates to this ſubject; and what Mr. Hervey 
aſſerts of the miſtakes of men of ſuperior 
abilities in Divinity, is evidently no more 
than what the Scriptures abundantly affirm, 
ſome of which have been adduced already. 
And ſurely matter of fact is proving it daily. 
Who invented the various heretical opinions, 
which, in different ages of the church, have 
peſtered Chriſtianity ? Men of Genius ſurely, 
and of cultivated parts. And need I name 
living witneſſes of the ſame awful truth ? 
Thus < doth God take the wiſe in their 
<« own craftineſs ;” thus * doth he know the 
& thoughts of the wiſe, that they are vain,” 
1. Cor. iii. 19, 20. Now whatever weakens 
our idea of the Spirit's teaching, will of courſe 
leſſen our idea of ſpiritual illumination, in- 
diſpoſe the mind to prayer, lay it open to the 
craſts of Satan, and to the illuſions and cor- 
ruptions of the heart, and inflate it with 
pride. I have heard that Dr. Prieſtley was 
educated, in early life, in doctrines diametri- 
cally oppoſite to thoſe in which he now 
glories. Is it to be believed, that had he 
: | | continued 
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eontinued humbly dependant on God, and 
never thrown away the precious guard of 
humility and ſelf: diffidence, he had ever ar- 
rived at the ſummit of antichriſtian arro- 
gance, from which he now looks down on 
bis fcllow-mortals with the dignity of ſelf- 
ſatisfaction and ſuperior contempt? © Prin- 
© cjpiis obſta.“ Deny the Spirit's acceſs to 
one faculty, it is as eaſy to deny his acceſs to 
another, and by degrees to them all. Then 
farewell the precious garb of chriſtianity, 
humility; rampant pride and an intrepid 
ſpirit of blaſphemy and profaneneſs will deal 
deſtruction around. Men will no longer 
pray, but diſpute; and God, in his righteous 
judgments, will “ leave them at large to 

"6 their own dark deſigns.” 
2d, The direct and immediate tendency 
of the opinions which I oppoſe, is to lead + 
men to the negle&t of Chriſtian faith and 
Chriſtian principles in general. If men 
really believe that they need no light from 
above, they will take up with ſuch views of 
Scripture as happen to be faſhionable, or 
give no pain to their pride or their luſts. 
L 2 Every 
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Every doarine will be viewed in a ſuperficial, 
careleſs manner, and men will ſoon perſuade 
themſelves that there is nothing more ma- 
terial to be known than what they are poſ- 
ſeſſed of already. St. Paul, in Epheſ. iii. 
ſpeaks of « the manifold wiſdom of God and 
< the unſearchable riches of Chriſt;“ ex- 
preſſions which intimate an amazing depth 
of knowledge, which the humble ſoul, in 
peruſing the Scriptures; will expect to be 
opened by divine illumination. All this will 
be paſſed over by the ſelf-taught rationaliſt 
in an heartleſs general manner. Doctrine 
will appear of little importance; a and if con- 
ſcience diſtreſs him on account of his practice 
at times, he may pray for grace in general 
to amend his life, but his views will be un- 
connected with Chriſt, and of courſe he will 
be deſtitute of the true and only arms which 
can cut down the powers of ſin and Satan. 

And 3d, The careleſs, unfruitful, un- 
chriſtian lives of thoſe in general, who eſ- 
pouſe opinions ſo diſhonourable to the Spirit, 
convince me that they are in the wrong. 
We may grieve the Holy Spirit, and think 
ye 


we do no great harm; but the dreadful 
conſequences of being left to our own pride 

and obduracy of heart, evince the contrary. 
An Anſwer to an objection or two will 
properly conclude this Eſſay. It does not 
follow from a Chriſtian's laying claim to the 
teachings of the Spirit, that he pretends to 
Infallibility. He does not connect his idea 
of theſe influences with this or that particular 
doctrine, but in general with the whole of 
revealed religion. Nor does he ſuppoſe that 

he is perfectly taught every thing in the 
ſcriptures. I know no Chriſtian in our day 
who pretends to any ſuch thing. *Tis in a 
gradual manner that he is taught, and his 
progreſs much depends on his faithfulneſs to 
the light already afforded him, on diligence, 
watchfulneſs, ſobriety, humbleneſs of mind, 
fervency in prayer, and heavenly mindedneſs. 
He is ſo far from ſuppoſing that he knows all 
things, that he does not depend on any ſtock 
of knowledge acquired already, His right 
frame of foul is to lie very low at the throne 
of grace, and wait from day to day for com- 
munications from above, Theſe communi- 
L 3 | cations 
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cations are much larger to ſome than to 


others; varied and diverſified exceedingly on 


many accounts, which it is not my buſineſs 
to enlarge on at preſent. Does a beggar who 
lives daily by alms pretend to the riches of 
Cræſus? No leſs abſurd are Mr. Ludlam's 
repreſentations on this ſubject. Nor does 
the Chriſtian miniſter aſſume to himſelf the 
leaſt authority over the conſciences of others, 
on account of theſe communications. They 
reſpect not others, but himſelf; his miniſterial 
authority is built entirely on the written 
word; which is a ſufficient directory, by 
which we may try all doctrines, and ought 
not to be called an equivocal teſt of Chriſ- 
es tian experience, by one who profeſſes to 
believe that the ſcriptures are able to make 
us wiſe unto ſalvation, through faith which 
* is. in Chriſt Jeſus,” 2 TIM. iii. 15. And 
how can any man aſſert that a divine illumi- 
nation of the underſtanding would ſet all per- 
ſons upon a level, as it did the illiterate 
fiſhermen of Galilee, when it is conſidered 
that there is no reaſon to believe, that even 
theſe illiterate fiſhermen were all on a level. 
Peter 
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Peter and John, W ſeem to have 
been ſuperior to the reſt in ſeveral reſpects, 
and the Apoſtle Paul, moſt probably, was 
more illuminated than any of them. If equal 
degrees of illumination be afforded, a perfect 
equality would be the caſe; but there was 
even then a great diverſity and variety of ex- 
traordinary gifts, and of ordinary ones too, 
both at that time and at this day. 
Mr. L. ſeems to embarraſs himſelf with the 
difficulty of diſtinguiſhing between eſſentials _ 
and non-eſſentials in religion. If there be 
no way of doing this, I confeſs we all have 
our religion yet to learn. He quotes the diſ- 
tinction I pointed out in Part 2d of my 
Anſwer to Gibbon; and I now appeal to 
any man of candour, whether the account 
there given of real Chriſtianity be ſuch as will 
take in Socinians and all ſorts of opinions, 
as Mr. L. repreſents. Original fin, juſtifica- 
tion by faith, and the new Birth are deter- 
minate doctrines; and, in anſwer to the 
whole farrago of ambiguity with which he 
would cover the ſubject, I would ſay, © that 
" the Scriptures are able to make men wiſe 


s 


cs ynto 


— — —⅜ — — — 
= — IL — — - N „ 
— — — 2 a 2 — 2 2 4 EN 
- — — Sz 5 — 
= — 2 — — — — 2 — — - ww 
—— — — —— — — — * r 7 — — — — — — 
2 — : . a f — Sm = A —— 


= ATI 
CI = — 
IS _ 
— — — 
wee Jo 2 0 2 
SEE - —. — 


( 116 ) 


& unto ſalvation,” and of courſe.to teach them 
to diſtinguiſh eſſentials from non- eſſentials. 
The reign of ſcepticiſm was ſufficiently ex- 
tenſive before Mr. L's eſſay was publiſhed ; 
There needed not the addition of his ſervices, 
And I have the ſatisfaction to ſay, that I 
perſonally know numbers, who are perfectly 
agreed in the eſſentials, and underſtand one 
another in them, though very different from 
one another in non- eſſentials, and who all 
ſerve God in the Goſpel of his Son. Nor is 
the diſtinction an unſcriptural one as he 
raſhly aſſerts. St. Paul, 1 Cor. iii. 11, 12, 
1. 14. 15» ſtates it in the cleareſt terms, 


and illuſtrates its effects. 


Laſtly, the zeal with which I have de- 
fended the rights of common ſenſe againſt 
the ſpirit of learned monopoly, will, I hope, 
convince the reader, that I mean not to ſet i: 
aſide in religion; no, nor good learning, and 
the uſe of various means, which God has ap- 
pointed for our growth in Chriſtian know- 
ledge. I may venture to ſay the ſame for 


Mr. Scott, Mr. Newton, and in general for 
| ſeveral 
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ſeveral clergymen whom the world is pleaſed 
to call Enthuſiaſts. On the contrary, I be- 
lieve no men make ſo ſtrenuous and pro- 
fitable an uſe of their natural faculties in re- 

| ligion, as thoſe who are moſt earneſt in de- 
pending on divine illumination. But the uſe 
of theſe things is ſubordinate; they dare not 
place them in the room of the Holy Ghoſt ; 
not by might nor by power, but by my 
« Spirit, ſaith the Lord of hoſts,” Zec. iv. 6. 
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ON ENTHUSIASM. 


IHE word is in our days generally 


uſed in. a vicious ſenſe. In ſuch a 
fenſe I intend to uſe it, though of the num- 
bers who have learned to talk againſt En- 
thuſiaſm, many ſeem to have no determinate 
idea of the ſubje& at all; only the frequent 
repetition of the term gives them an oppor- 
tunity of venting their diſlike againſt all 
ſerious religion, and of ſupporting their pre- 
tenſions to the character of men of ſenſe. 
If the word is to be conſidered as a ſign of 
any determinate idea, it muſt be meant to 
mark the character of thoſe who fancy them- 
ſelves influenced by the Holy Spirit, when 
they are not ſo. Such there doubtleſs ever 
have been. St. Jude's ſhort Epiſtle deſcribes 
them in the moſt graphical and the moſt 
pointed terms, St. Paul, 2 Cor. xi. ſpeaks 
of them as deceiving the Corinthians, 
The Montaniſts ſeem to have been full 


of the ſame deluſion ; and doubtleſs many 
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fantaſtic viſionaries were in the Church from 
age to age, though their catalogue may have 
deen ſwelled beyond the truth, for want of 
candour or juſt information in many hiſtori- 
ans. The German Anabaptiſts, who trod 
on the heels of Luther, diſtinguiſhed them- 
ſelves by the moſt egregious follies; and in 
Cromwell's days this country had its full 
ſhare of the ſame evils. It appears by Mr. 
Edward's Book on the Religious Affections, 
that New England in his time abounded with 
Fanaticiſm. Hence he was induced to de- 
ſcribe the marks of genuine and counterfeit 
religion; which he has done ſo thoroughly, 
as to leave little room for me to ſpeak. 
Doubtleſs it has alſo attended the revival of 
religion in our time, and in our country, 
I have ſeen it; lament on account of it, and 
deteſt its nature: but it ſeems to be Satan's 
uſual after-game. When he cannot prevent 
the ſucceſs of real godlineſs in any place, 
he counterfeits, and labours in that way to 
diſgrace it. It was the remark of the German 
Reformer, when he heard of the extravagan- 
cies of the Anabaptiſts, that he did not fear 
| much 
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much the preſent evil; it was too unnatural 
and violent to laſt long ; but he dreaded the 
contemptuous calm which would ſucceed, 
and would bid fair to continue for ages. 

O veriſſima fruſtra auguria rerum futu- 
n!. ĩ ͤ neous” Cic, 
The ſame ſceptical indifference has ſuc- 
ceeded the deluſions of the fifth Monarchy- 
men in England. And the Reviewers would 
not be ſo much liſtened to at this day, who 
reproach all religion which profeſſes to have 
any ſerious connection with the Holy Spirit, 
were it not remembered that there were thoſe 
who profeſſed the ſame thing, and proved 
by their conduct that they poſſeſſed it not. 
It ſhould however be conſidered that the very 
appearance of Enthuſiaſm is generally a pre- 
ſumption of ſome real religious excellence 
then exiſting in the ſame Scene, or at leaſt 
that has exiſted a little before. | * 
The very circulation of counterfeit coin is 
a preſumption that ſterling money is held in 
real and high eſtimation, and the religion of 
the en might be depreciated on as good 
0 | grounds 
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grounds as that of their ſucceſſors at this day, 
on the pretence of Enthuſiaſm. 

It would be a ſtrange argument againſt the 
modern improvements in Chymiſtry, to urge 

the abſurdity of the inveſtigation of the Phi- 
loſopher's Stone. In truth, Enthuſiaſm in 
religion is what that is in Chymiſtry; and 
he who derides all experimental religion as 
Enthuſiaſm, acts a part as weak in Divinity 
as that would be in Philoſophy. 

Let Enthuſiaſm be carefully diſcriminated 
* diſgraced, but let not all influences of 
the Holy Spirit be deſpiſed. Let the rules 
of the written word be ſtudied ; the fruits of 
the Spirit are there delineated with accuracy. 
If a man in his religious proceedings fol- 
low its directions with care, depend for his 

ſalvation in the way which it points out, 
and find the ſame influences on his mind 
which it deſcribes, attended with the ſame 

temptations, conflicts, reliefs, and conſola- 
| tions, and producing the ſame effects on the 
underſtanding, the temper, the affections, and 
the practice, which the word of God de- 
ſcribes as the conſequence of true religion, 
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has he not the moſt ſolid proofs within him- 
ſelf, that he is really taught of God, and is 
no Enthuſiaſt? Thoſe indeed who think 
man to be not a fallen creature, but poſſeſſed 
in part, at leaſt, of ſome real reſources for his 

own ſalvation, may puzzle themſelves with 
the queſtion, how ſhall he know whether 

God has done this for him, or he has done it 

by the emotions of his own mind: but this 
can be no queſtion with him, who knows, 
with St. Paul, that in him, in his fleſh, dwel- 
leth no good thing, Rom. vii. The know- 
ledge of original fin indeed, once practically 
attained, is the knowledge of felf; the re- 
maining parts of the Chriſtian religion ceaſe 
to be ſtumbling blocks, when the Ow of 
ſelf-ſufficiency is dethroned. 

On the other hand, let a'man profels ever 
ſo confidently, that he is taught of God, yet 
if his views, his ſpirit, his practice be con- 
trary to the written word, he muſt certainly 
be an Enthuſiaſt. How clear is this diſ- 
tinction! how injurious to the honour of 
Scripture to call it an equivocal teſt : One 
Would be almoſt tempted to ſuppoſe that 
| thoſe 
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thoſe who. can uſe ſuch language regarded 
not its authority at all. 

Mr. Ludlam's ſcheme however would open 
a door to the wildeſt abſurdities of Enthu- 
ſiaſm that ever diſgraced religion. If the 
Spirit's influence be indeed of that ſort, that 
it moves the will, and yet “ conveys no in- 
<« ſtruction,” a man who feels himſelf ſtrong- 
ly inclined to any particular point of opinion 
or conduct, may, as Enthuſiaſts often do, ſup- 
. poſe himſelf under the Spirit's influence, and 
at the ſame time not think himſelf bound in 
the leaſt to conſult the underſtanding, becauſe 
the Spirit gives no information to it. This, 
I ſay, is a very obvious uſe to be made of his 
ſcheme, and it is the only uſe which can be 
made of it, by one who thinks himſelf bound 

not to lean to his own underſtanding. I 
don't ſuppoſe that Mr. Ludlam meant to en- 
courage Enthuſiaſm; but the very idea of an 
influence on the will, perfectly ſeparate from 
the underſtanding, tends to ſtrengthen delu- 
ſions. Whereas the real influence on the 
underſtanding and the will in conjunction, 
without any pretence to any other guidance | 
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of the Spirit, than to enable us to underſtand, 
and to make a right uſe of the written word, 
is the moſt remote from Enthuſiaſm that « can 
be conceived. 

For to pretend to be led by the Spirit 
without the Word, and by impulſes without 
any light afforded to the underſtanding, and 
in contempt of the rules of common ſenſe, 
and the literal grammatical meaning of Scrip- 
ture, this is real Enthuſiaſm. I need not 
deſcribe the endleſs variety of follies and ab- 
ſurdities into which i it may lead men: But an 
influence which 1 moves the paſſions, and does 
nothing for the judgment, is at no great diſ- 
tance from ſuch pretenſions. Was Mr. 
Ludlam pleading the cauſe of fanaticiſm ? 

In all real Enthuſiaſts there ever is a want 
of true humility. Perſons of diſcernment and 
obſervation may ſee the pride of ſuch men, 
amidſt the appearances of "fervent devotion, 
and affected ſelf-humiliation. They are re- 
markable alſo for contempt of order and diſ- 
cipline, ſor ſtrong ſelf-conceit and obſtinacy, 
for ungrateful and ſupercilious treatment of 
their religious paſtors and teachers. Their 
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great characteriſtie defect is the want of ſelf- 
knowledge; hence they lie open to a thouſand 
deceptions of Satan, of men more crafty than 
themſelves, and even of their own prepoſte- 
rous imaginations. I have obſerved the ge- 
nius and temper of ſuch, and am free to 
acknowledge, that this is a weed. with which 
religious ground is apt more or leſs to. be 
infeſted. But what is to be done? There 
is one way of curing it, and that is by era- 
dicating all religion itſelf; and ſo there is one 
way of curing a patient at once of many 
complicated and ſtubborn diſorders, by run- 
ning a ſword through his body. It is the 
grand argument of Popery, that the uſe of 
the Scriptures ſhould be forbidden the vulgar, 
becauſe of the abuſes which they are apt to 
make of them. But I need not dwell on the 
fallacy of ſuch reaſonings. Tt is ſufficient 
that I have ſhewn that -no age was ever 
exempt from this evil; that the Scriptures do | 
afford a ſufficient criterion of diſtinction; 
that the doctrines of the Influence of the 
Holy Spirit on the underſtanding and the 
will united, muſt in the nature of things be a 
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ſtronger guard againſt it, than the doctrine 

which denies the influence on the firſt, and 
tempts ſerious and humble men * to pre- 
tend to ſtrong impulſes on the will to the 
neglect· of the underſtanding, and that the 
fruits of Enthuſiaſm do ſurely point out its 
nature to thoſe who are at all upon their 
guard. What remains, but that inſtead of 
indulging a ſceptical humour, we proceed in 
religion as in philoſophy, not deſpiſing the 
whole ſubject becauſe of the danger of abuſes, 
but cloſely attending to the Scriptures, and 
comparing experience with them in the 
whole courſe of our inveſtigations ! | 
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* I ſay ſerious and humble men, for I am ſenſible, 
that when Mr. Ludlam denies to us the Spirit's influ- 
ence on the underſtanding, he would ſupply the want by 
directing men to conſult their own reaſon as fully ſuf- 
ficient, rather than leave, or be thought to leave, men to 
mere Enthufiaſm. But ſerious and humble men cannot 
conſent to be delivered from delufions at the expence of 
true Poverty of Spirit. They know themſelves. If they 
follow his ſcheme, as they dare not truſt their own un- 
derftanding, they muſt be without any at all in religion. 


( 
ESSAY. vn. 


THE TRIAL OF PROPHETS, 


De- 1þſo emendatore, et correctore noſiro, quæ- 
dam dicenda ſunt. 


TN applying this to Mr. Ludlam, I mean 
1 not, however, to compare him with the 
diſſolute monſter of whom Cicero ſpeaks, 
Yet he who profeſſes to teach good ſenſe, 
naturally induces us to look at himſelf, and 
to examine whether he alſo be clear of the 
errors which he aſcribes to others, There is 
a faſhionable mode of ſpeaking and writing 
in different ages, which if a man has the art 
to adopt, he will ſcarce fail to attract the 
eſteem, and even the admiration of many, to 
a degree far beyond his deſerts. He who 
means to be applauded in the preſent age by 
the publick in general, muſt be a philoſopher. 
Tf he write hiſtory, whether he ſtate facts 
with accurate veracity or not, it will be ſuf- 
— ficient if he make a number of reflections, 
which ſhall carry the appearance at leaſt of 
much penetration, If he write Divinity, he 
| | has 
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has no occaſion. to attend either to gramma- 
tical conſtruction of Scripture-paſſages, or to 
the connection and thread of the ſacred wri- 
tings. Let him only reaſon upon faſhionable 
topics, and from popular materials, and quote 
a few detached: texts, which may give ſome 
colour to his opinions, and let him ſhew 
mercy to all, except to Enthuſiaſts real or 
_— and he will paſs for a rational Di- 

In truth, to reaſon juſtly in religion, 
_—_ the Scripture is made the. ſole baſis, of 
all our Divinity, and the affections are ex- 
cited on grounds of ſcriptural argumentation, 
is the higheſt praiſe of a Theologian : and he 
is no contemptible writer, whoſe views, are 
juſt and ſound, on the whole, and well ſup- 
ported by the word of God, though too 
flowery. and fanciful in ſome reſpects; and 
this perhaps is the true character of the pious 
and excellent Mr. Hervey as an Author. 
But to pretend to the powers of ſevere ratio- 
eination in handling theological ſubjects, and 
yet to trifle only in verbal criticiſms, and to 
produce the ſemblance of worth not ſub- 
. Nance,” ſets a man down in the loweſt rank 
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of utility; and this ſeems to be Mr. Ladle 8 
place as a Divine, though his deſerved emi- 
nence in other branches of knowledge, joined 
to the ſtrong appearance of cool reaſoning, 
ſo popular at this day, may cauſe him to be 

look'd on as an oracle in Theology. 
The cenſure on Mr. Ludlam will not be 
thought too ſevere, if it be conſidered how 
much he has written on the divine juſtice and 
mercy, on ſatisfaction and juſtification, with 
arguments on arguments, coined from the 
mint of Socinian writers, and directed againft 
thoſe who hold the doctrines called orthodox, 
and yet that after all he gives his opinion on 
the whole (and for his own ſake I am ſin- 
cerely glad of this) in favour of the writers 
whom he oppoſes. The reader who care- 
fully reviews my third Section, and compares 
it with his Eſſays, may be convinced of this 
egregious inconſiſtency. For to allow that 
there is ſome ground in the Scripture for 
apprehending that the holineſs of God re- 
quired ſuch an atonement for ſin as that of 
Chtiſt, and that this is the true ſenſe of 
Romans | li. 26, and yet to write a long diſ- 
| | ſertation 


ſertation to prove that the Scripture gives 10 
light at all on the point, and to find fault 
with the very expreſſion of ſatisfying divine 
juſtice, while he yet allows that the holineſs 
of God required an atonement, theſe are cer- 
tainly inconſiſtencies unbecoming a man of 
ſenſe, and while they give the parade of deep 
reaſoning, ſeem to be inſignificant ſubtilties 
and fanciful diſtinctions. | | 
The ſame inconſiſtency attends him in his 
laſt Eſſay on the Spirit. Strongly does he 
deny his influence on the underſtanding on 
the whole, and yet in one paſſage he admits 
it. He lows that God may give quicker 
ideas to the mind. Whether a man may 
know it or not is another queſtion, and on 
the ground of the doctrine of original fin 
has been conſidered in the laſt ſection. But 
he who allows the thing itſelf in one paſſage 
of an Eſſay, ſhould not have ſpent the greater 
part of that Eſſay in oppoſing it“ 
I hope 
One more inconſiſtency, or abſurdity ſhall I call it? 


of this author, it may be proper to mention here. He 
ſays in his laſt Eſſay, The Spirit alſo removes preju- 


« dices, prepares us to receive inſtruction, does not con- 
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1 hope I am influenced by a charitable 
view in expoſing theſe inconſiſtencies. The 
Author himſelf I cannot hurt, and I have 
teſtified the pleaſure I have in finding that he 
died not an enemy to the Croſs of Chriſt, 
becauſe ſalvation ſeems abſolutely impoſſible 
to him who does ſo. But I feel for young 
ſtudents of ſome ſeriouſneſs, who may lock 
up to Mr. Ludlam as an oracle in Theology, 
becauſe he was ſo in Mechanics, and led by 
the faſhionable ſtream, may imbibe views 
from his eſſays extremely pernicious to their 
| ſpiritual 
« vey it.“ That a very great improvement of the un- 
derſtanding will eaſily follow the removal of prejudices, 
in religious, as well as all other ſubjects, where a man 
has the benefit of good inftruRion, is certain. But that 
- the removal 'of prejudices themſelves requires ſome pre- 
vious information of the underſtanding, is, I think, no leſs 
certain. The very meaning of the word prejudice ſeems 
to require it. Perhaps Mr. Ludlam is the firſtwriter in 
the world, who ever talked of prejudices being removed, 
antecedent to the information of the underſtanding. The 
"moſt ſenſeleſs Enthuſiaſm is eaſily grafted on ſuch a 
ſcheme. I drew them with cords-of a man, Hosz a 
Xi. 4. Thus the Spirit treats us like men, not like 
| beaſts; and prejudice is removed by inſtruction, not by 
violence. 5 


ſertation to prove that the Scripture gives 10 
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the whole, and yet in one paſſage he admits 
it. He allows that God may give quicker 
ideas to the. mind, Whether a man may 
know it or not is another queſtion, and on 
the ground of the doctrine of original fin 
has been conſidered in the laſt ſection. But 
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I hope I am influenced by a charitable 
view in expoſing theſe inconſiſtencies. The 
Author himſelf I cannot hurt, and I have | 
teſtified the pleaſure I have in finding that he 
died not an enemy to the Croſs of Chrift, 
becauſe ſalvation ſeems. abſolutely impoſſible 
to him who does ſo. But I feel for young 
ſtudents of ſome ſeriouſneſs, who may look 
up to Mr. Ludlam as an oracle in Theology, 
becauſe he was ſo in Mechanics, and led by 
the faſhionable ſtream, may imbibe views 
from his eſſays extremely pernicious to their 
| _ ſpiritual 
«yey it. That a very great improvement of the un- 
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ſpiritual intereſts. I confels therefore that 
I wiſh them to ſee, that a writer ſo confuſed 
and inconſiſtent, under the ſhew of the ſe- 


vereſt rationality, muſt ſtand as a Divine far 
beneath. the level of the flowery Hervey, who, 


with all his defects as a writer, was certainly 
clear and conſiſtent in his views, and, not- 
withſtanding the contempt expreſſed by Mr. 
Ludlam, was an able advocate of divine 


| truth, a ſenſible man, though he had not an 


4 


underſtanding of the firſt magnitude, and'as 


worthy to be peruſed by men of ſenſe as 
by the many.“ 


Mr. Ludlam ſeems, however, to have been 
led into his errors not for want of under- 
ſtanding.—But I ſhall ſay nothing perſonal 


of his character. The view I am going to 
give of clerical characters takes in too many 
to lead even to a ſuſpicion of perſonality. 
Ego autem neminem nomino; ; quare iraſci 


mihi nemo poterit, niſi qui ante de ſe 


AT voluerit confiteri. Cic. 


But the religious ſtate of things in the 
kingdom ſeems to require, that ſome uſe 
ſhould be made of the teſt deſcribed in 
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Mar. vii. 16, 20. Beware of falſe prophets. 
It may ſeem amazing that ſo little uſe ſhould 
be made of a teſt ſo plain and clear as this. 
28 aſked, who are the true teachers of 
_ Chriſtianity ? Look at their fruits. A wicked 
man, let him have twice the parts and pene- 
tration of a Bentley, muſt by this rule be a 
falſe prophet. It is not expected from the 
common people, that they ſhould be able to 
unravel the ſophiſtry of arguments, and clear 

their way through the mazes of controverſy. 
But when they hear a man undertake to 
preach to them the way of ſalvation and fe- 
licity, and yet find him to be himſelf a 
miſerable ſlave of vice and iniquity, though he 
may ſay many true things, yet on the whole 
they have a right to look on him at leaſt as a 
dangerous expoſitor of Scripture, and though 
he have the genius of a Newton or a Locke, 
they are undoubtedly as right in withholding 
their credit from him as a teacher, as a man 
of plain ſenſe would be in refuſing to purchaſe 
the noſtrums of the quack, who ſhould pre- 
tend to an infallible recipe for curing the con- 
ſumption, while his external figure demon- 
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ſtrated himſelf to be in the laſt ſtages of that 
diſorder. This is a plain teſt of eaſy com- 
prehenſion and of eaſy application. Ingenious 
men by plauſible arguments may colour any 
thing, and often impoſe not only on the vul- 
gar, but even on the learned. But real holi- 
neſs of heart and life diſcovers itſelf by its 
own native light, and energy; and never was 
nor ever can be ſeparated from divine truth 
on the whole, though it be not exempe from 
errors of ſmall importance. 

h It is well known that there are a number 
of Clergymen at this day in the kingdom, as 
ſingularly diftint from the reſt in life and 

manners as they are in doctrine. Mr. Lud- 
lam himſelf, with great candour, bears teſti- 
mony to their piety, and to their ſuperior 

uſefulneſs. I muſt of neceſſity conclude from 
the teſt in the ſermon on the mount, that they 
muſt be in poſſeſſion of religious truth on the 

whole. It is an affecting thought what a 

number of Clergymen there are, whoſe lives 

demonſtrate them to be totally void of any 
religious ſenſibility whatever, with whom & to 
de pray and to ſermonize“ is the ſame thing 
as 


. 


as to till the ground, or to navigate the ſeas, 
a mere ſecular trade, and unconnected with 
any concern for their own falvation, or that of 
the flocks committed to their charge. Theſe 
muſt be all falſe prophets and ravening wolves. 
Should any ſuch look into theſe papers, I 
would wiſh them to read with attention Bi- 
ſhop Burnet's Paſtoral Care, from which they 
may derive the moſt uſeful information on a 
ſubject which directly concerns them. But 
beſides theſe, there are many Clergymen not 
at all heavenly-minded, though of a more 
decent caſt, Some of theſe are not inatten- 
tive to the revival of the doctrines of the 
Church of England, which has taken place 
within theſe laſt forty or fifty years, have 
drawn ſome light from it, and in part do own 
the benefit which divinity and morality bave 
thence received. But while they continue 
ſlaves to the world, and unwilling to follow 
_ Chriſt wholly, they find the light itſelf to be 
troubleſome, and they naturally endeavour to 
extinguiſh, or at leaſt to embarraſs and ob- 
ſcure it. For any thing they would do or 
ſuffer for the Goſpel, it might be loſt in the 
N 2 "world 
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world entirely. Others muſt endure the heat 
and burden of the day in encountring fin and 
wickedneſs, and in bearing the character 
either of odious hypocrites, or at leaſt, of 
what is perhaps as grating to nature, of well- 
meaning Enthuſiaſts. And they will, without 
mercy and without conſideration, join with 
the profane world, in laying this load on men 
honeſtly employed in the defence of truth and 
holineſs, and very carefully ſecure themſelves 
from the leaſt ſuſpicion of being infected with 
that which they in a meaſure internally ap- 
prove, becauſe they know that the frowns of 
men of opulence and power are ſure to be 
incurred by a flight ſuſpicion of ſeriouſneſs in 
religion, and becauſe they love the praiſe of 
men more than the praiſe of God. Men of 
this oſt will gladly exerciſe revenge for the 
inward pain of_conſcience which they feel, 
by expoſing the trifling errors of good men, 
by cavilling largely againſt their ſentiments, 
and by faintly commending what they cannot 
but approve. Were it not for the light which 
they have borrowed from perſons really ſpi- 
ritual, theſe men would not know nor ap- 
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prove in religion even what they do. And fo 


far is fallen man from being capable, by his 
natural powers, of illuminating his mind with 
real Evangelical truth, that hard!y an inſtance 
can be found, of any, who deſpiſe the Spirit's. | 
influence on the underſtanding, ever ſo much 
as diſcovering the Scripture- doctrine of juſti- 
fication merely in a theoretic point of view. 
Thoſe decent Clergymen in the land who 
abhor the teachings of the Spirit, and who 
yet do aſſent to this all-important doctrine of 
juſtification, have been driven into it through 
the light which in the revival of religion has 
ſpread itſelf in their view. Their predeceſſors 
were in. general open enemies to it, though 
it be a doctrine profeſledly handled at large in 
the Scriptures, and two whole treatiſes, the 
Epiſtles to the Romans and to the Galatians, 
- vindicate it in a polemical manner. And at 
this day the generality of the Clergy, decent 
as well as prophane, (I {till mean thoſe who 
like not the influences of the Holy Ghoſt) 
whoſe mental prejudices or external opportu- 
nities keep them out of the way of evangelical 
reading and hearing, auff believe, enemies 
N 3 both 
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both to the doctrine of juſtification and of 
regeneration, and teach their hearers to ane 
for ſalvation chiefly on moral virtues. 

If theſe be the fruits of the contempt of the 
influences of the Holy Ghoſt, what an evil 
thing muſt that contempt be ! and prophets 
may ſurely be tried and known concluſively 
on the one ſide and on the other by this teſt. 
But the ſubje& may be conſidered till more 
practically. The decent Clergymen who love 
not ſpiritual influences, whether more or leſs 
informed in doctrine, do evidently appear 
deſtitute of the ſpirit of devotion; there are 
no marks of deep and ſteady regard to a future 
life perceptible in their conduct. Poverty of 
ſpirit, and what the Pfalmiſt calls a broken 
and contrite heart, they are apt to deſpiſe. 
It is very evident that they will bear no croſs 
for the ſake of Chriſt. No utility, at leaſt in 
any material degree, ſeems to reſult from their 
Jabours; and there is nothing in their conver- 
ſation, or in their practice, which intimates 
that they feel for the ſouls of their people. 
Exceſſively cautious againſt Enthuſiaſm, they 
hold the reins of profaneneſs with a ſlack 

| hand, 


| 
( 139 ) 
hand, and to ſpeak plainly, the love of repu- 
tation, or of eaſe, or of preferment, or of all 
three together, evidently appears in their whole 
conduct. They ſeem to have no notion of 
acting as Shepherds to their flock : many of 


them can leave them without mercy to any 


worthleſs hireling, and, with anxious avidity, 
be looking out for more preferment, as if that 


were the juſt wages of indolence and neglect 


in a calling of all others the moſt ſacred. 


There are among them however men not ſo 


much tinged with this ſordid avarice, and 
capable of generous ſentiments and practices. 
Yet theſe are ſlaves to fame, and dread the 
very appearance of earneſt religion, leſt they 


gain the. character of fanatics, And there is 


one trait of the character of theſe men in 


general, dreadfully oppoſite to the ſpirit of the 


Goſpel, and it is the inordinate deſire of being 
taken notice of by the opulent and the great. 
To them they pay court both in the pulpit 
and out of it; theſe they reſpect as the only 
part of their flock worthy their attention; and 
if they be men of taſte and letters, ſeldom 
deign, either in ſermons or in converſation, 


* a — — 8 _ N 8 — _ ” — * 
- " — = — 8 y 16 2 = - E 7 — — * 
— — ES — EEE mat BE — . I —= I —— „ SETS S - 3 = I Sh --- — — 
2 E 1 3 — 5 R — — 2 
— N — — - - — — — 2 1 = : 0 72 * * ; 7 
2 * - * 2 — - — 3 _ 12 EASY. 2 * SE $25 - 
. zz = —— — — * 2 — x — —ĩ E 25 2 — 2 E 57. 
* rr Sr 3 Ss = — 3 * c — 8 


of 1 5 
— 22 — —— — 1 _ CO 
- EN = = 2 : - 
o — — — — — — —_ — — 
222 —— —— ä — 


to 


} 


600 


to lower themſelves to the capacities of the 
vulgar: inſomuch that I am perſuaded many 
poor perſons in their pariſhes would be ſur- 
prized at their conde ſcenſion, ſhould they 
deign to talk with them e on the 
ſubject of religion. 

Theſe vices are not peculiar to the Cle 
of the Eſtabliſhment. The ſame may be ſeen 
on Diſſenting ground: and though my bu- 
ſineſs lies more directly with the former, yet 
homo ſum, nihil humani a me alienum puto. 
Both Churchmen and Diſſenters may look at 
thoſe who undertake to teach them, and by 
our Saviour's rule may know who are true 
prophets, and who not. Within the Eftabliſh- 
ment thoſe who deſpiſe the Influences of the 
Holy Ghoſt, and out of it thoſe who beſides 
this are more profeſſedly enemies to the doc- 
trine of the Trinity, and are endeavouring to 
teach the eſtabliſhed Clergymen to be ſo like- 
wiſe, do certainly lead in general ſuch a life 


as I have deſcribed, and do certainly fall under 
one or other of the Claſſes which have been 
mentioned. When Mr. Ludlam therefore 
wiſhes his young Clergyman not to preach, 

nor 


1 

nor to regard the ſupernatural teachings held 
by men whoſe lives he commends, he certainly 
would rob them of that root, which alone 
produces the very fruit he candidly extols. 

T Spirit is good, lead me into the land of 
uprightneſs, PSALM exliii. 10, How ardently 
does it become every one, who profeſſes to 


teach others, to ſupplicate for himſelf in this 


| manner! | | 
Fruits of a very oppoſite nature do certainly 
attend the cordial friends of divine influence, 


though they are ſo ſenſible of their own in- 


ternal evils and extreme unworthineſs, that 


nothing but a charitable defire to promote the 
cauſe of truth and godlineſs could induce 
them to ſpeak at all of that, which may be 


conſtrued into a defire to trumpet their own 
praiſe in the world. But as Cyprian ſays, 


ſpeaking of the very ſame ſubje& of divine 


influences, quamyis non jactatum poſſit eſſe, 
ſed gratum, quicquid non virtuti hominis ad- 
ſcribitur, ſed de Dei munere prædicatur. 

Let me beg the candid attention of Clergy- 
men to the account which has been given, 
and intreat them to apply for their own profit 


in 
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in wholeſome ſelf-application, whatever may 
touch the conſciences of any, And I may 
now confidently adviſe younger Students of 
Divinity to attend much to the rule of Chriſt 
before us, and to pay little attention to the 
judgments of men in the eſſentials of religion, 
whoſe lives are corrupt. It is more than 
probable, a priori, that their opinions are al- 
together unſound, or at leaſt materially de- 
fective. I would recommend to their atten- 
tion the many ſcriptures which ſpeak of the 
eſſential errors of the learned and the wiſe, 
though in leſſer things connected with religion 
theſe perſons deſerve to be moſt attended to, 
and denre them to conſider whether men of 
plain ſenſe and tolerable learning, but of genu- 
ine piety and virtue, are not much more likely 
to be in poſſeſſion of evangelical truth than men 
of even eminent endowments and learning, whoſe 
lives are unholy. And let me adviſe them to 
be careful of attempting to correct the errors 
and abuſes, into which even ſincerely celigious 
men may fall. They will be apt, for want of 
experimental divinity, to do it with a rough, 
and indiſcriminating hand. It is much ſafer for 
them 


( 143 ) 
.them to leave this work to men, who have 
themſelves laboured ſincerely in religion, and 


acquired knowledge by experience, They 


ſhould beget children, if I may be allowed to 
uſe the expreſſion in a very ſerious ſenſe, 


before they undertake to correct them. Let | 


young Students apply themſelves cloſely to 
the word of God and prayer. Let them come 
forth to teach others, furniſhed with ſome ex- 
perience of the power of religion on their 
own hearts. And when they have for ſome 
years been employed in the Lord's work, and 
have ſeen it to thrive in their hands, when 


vicious men have been awakened, and re- 


claimed under their miniſtry, and ſinners have 
been turned from darkneſs to light, and from 
the power of Satan to God, then with pro- 
bability of fucceſs, and with a reaſonable de- 
gree of authority, they may be allowed, and in 
many circumſtances will be c»tfed on, to diſ- 
tinguiſh the precious from the vile, to combat 
Enthuſiaſm and ſelf-conceit, and a variety of 
religious abuſes. But for perſons who never 
ſet their hands to the Goſpel-plough in all 
their days in any real labour, and who know 
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nothing by experience, to undertake a work 
of ſo much nicety, argues their dependance 
on their own underſtandings at leaſt not to 
be ſmall, however flight their dependance 
may be on the Spirit of God. 
Well were it indeed in religion, if in that 
the moſt important of all ſciences men were 
perſuaded to make uſe of the ſame methods 
which have been found ſo ſucceſsful in natural 
philoſophy. What is the reaſon that the 
Newtonian Philoſophy has ſtood its ground, 
and is not likely to give way to other ſyſtems, 
as was the caſe with the former methods of 
explaining the phznomena of nature, which 
preceded it? Becauſe it was built on expe- 
rience, and time, inſtead of leſſening its cre- 
dibility, ever tends to increaſe it, The Ara 
of the Reformation in Germany and in Eng- 
land was in religion, what the Era of New- 
ton was in philoſophy. The men who then 
expounded the Scriptures ſpake from their 
own heart that which reached the hearts of 
others, and confirmed their Scriptural views 
by an appeal to the conſcience. The doc- 
trine of man's natural blindneſs and depravity 
9 made 
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made its way into the minds of their hearers, 
by the authority of practical conviction. 
The doctrine of Salvation by grace through 
faith, with the whole of the Spirit's influence 
on the underſtanding and the affections, proved 
itſelf by experience to be divine. Hence to 
the time of James I, Theology, was illuſtra- 
ted by the light of experience; and juſt at 
the time when natural knowledge, which had 
before been buried under the rubbiſh of idle 
theories, began to be cultivated with ſucceſs 
in the ſame manner, our Divines, forſaking ex- 
perience, introduced the theory of mere reaſon- 
ing into religion, and religious ſyſtems were 
formed, which had no connection with the 
heart, and would as little bear the teſt of 
experience as the old Ariſtotelian phyſics 
would do in philoſophy. There is not a 
more certain ſign of the low ſtate of religious 
knowledge in men of figure and letters among 
us, than this, that they ſeem to have no idea 
of trying the worth of their ſyſtems by matter 
of fact. The good old experimental way of 
teaching religion has however providentially 
been revived, and it is my wiſh to contribute 
5 O | my 
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my mite towards its farther progreſs among 
us. It is ſcarce credible to thoſe who have 
not conſidered it, how men of ſenſe may be 
impoſed on by mere theories. Dr. Burney, in 
his hiſtory of Muſick, juſtly obſerves, that 
«© great writers, who diſcover, in what is 
within their competence, a vigour of mind 
and elevation of genius, which, inclines 
« mankind to regard them as beings of a 
te ſuperior order, whenever they hope by the 
„power of thinking to ſupply the place of 
<«< knowledge, diſcover an imbecility, which 
46 degrades them into common characters.“ 
What he has obſerved in Muſick, has its truth 
alſo in theology. For it is in this manner 
that an ingenious and ſenſible man, but deſ- 
titute of religious ſenſibility, may argue him- 
ſelf and others into a belief of doctrinal 
ſyſtems diametrically -oppoſite to the truth of 
things.—By the power of thinking he may 
lay down a romantic view of the excellence, 


dignity, and innocence of human nature, 
contradicting the whole courſe of experience, 
which every where gives teſtimony to the 
_ 4gnorance, corruption, and miſery of man. 


He 


( % 

He may paint the wonders of virtue and 
goodneſs wrought by the powers of nature, 
while matter of fact teſtifies that the Scrip- 
ture- account is true, © Curſed is the man 
„ that truſteth in man, and maketh fleſh his 
« arm, and whoſe heart departeth from the 
« Lord.” Jer. xvii. 5. He may deſcribe 
the felicity of ſuch men in gay and pleaſing; 
colours, while conſcience teſtifies that the 
picture only exiſts in imagination. | 

But let men make uſe of experience as 
a guide to facilitate and to confirm their 
ſcriptural inveſtigations. The internal ſen- 
ſations of the heart, when once laid open to a 
man's ſelf, will prove man to be that wretched, 


blind, and depraved Being which the Word of 


God deſcribes. A guilty conſcience, once 
felt in all its horrors, will diſſipate the dreams 
of conſcious rectitude, and the enjoyment of 
divine peace attendant on a life of faith in the 
eruciſied Saviour will evidence the truth of 
the doctrine of grace. And well furniſhed is 
he with authoritative knowledge to illuſtrate 
the Scripture-views of the work of the Holy 
Ghoſt, in renewing. and' purifying human na- 
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ture, who has felt it himſelf!!! Even his very 
falls and errors will be full of inſtruction for 
the time to come; the conflicts and tempta- 
tions attending a life of godlineſs, who ſhall 
deſcribe them like him who has ſeen real 
ſervice under the Captain of his ſalvation? 
The true way of overcoming ſin, and of re- 
ſtoring the man to a ſtate of purity and virtue 
is learned in the ſame ſchool; and Scripture 
and experience continually confirm one ano- 
ther. Theſe are ſome of the happy fruits of 
attending to experience in religion. How 
much better qualified muſt he be to expound 
thoſe Scriptures which' relate to the eſſentials. 
of godlineſs, who has this ſeal of their truth, 
than he who proceeds by mere reaſoning, by 
theory and conjecture] What muſt be thought 
then of thoſe who exclude all regard to ex- 
perience from religious lucubrations? who. 
ridicule it as Enthuſiaſm, and deſcribe religion 
without the leaſt attention to the heart ? 
Doubtleſs there can be no earneſtneſs in ſuch 
religion, no certainty, no ſolidity. Men in 
that caſe will make no other uſe of Scripture 
but to Ou a few texts to ſupport ſome 

preconceived 
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preconceived Syſtems, However, by a ſingular . 


concurrence of circumſtances it has happened, 
that in an age which diſcards mere theories 
in all other ſciences, and cautiouſly explores 
its way in every ſtep by the aid of experi- 
ments, in religion alone mere theory is all, 
and experience is deſpiſed as the unenvied 
portion of viſtonary fanatics. 

But I hope the proſpe& is clearing up: 


and experimental religion, carefully diſtin- 


guiſhed from real fanaticiſm, and guided by 
the light of Scripture, may, by the bleſſing of 
God, ſhed its benign influence on the land, 
and: teach us more- generally the way to be 


practically wiſe and good both here and 
hereafter. 2 | 
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ON THE DOCTRINES OF THE CHURCH OF 
ENGLAND, 


S Mr. Ludlam has made ſome attempts 
to enliſt the Church of England into 
his ſervice, a few obſervations will be needful, 


do ſtate her doctrines in a true light, and to 


prevent young perſons from being enſnared 
into inſincerity in their ſubſcriptions. 

The ſenſe of the Articles and Homilies was 
well underſtood on all hands in the age in 
which they were compoſed and publiſhed. 
To ſubſcribe them in any other ſenſe than the 
literal, would (then at leaſt) have been repro- 
bated as the height of diſhoneſty, The ſyſtem 
of belief which they inculcate is clear, ſteady, 
conſiſtent, and uniform. It has often and 
abundantly been ſhewn to be conſonant to 
the Scriptures, and they who ſimply derived 
their Creed from the word of God, found 
nothing hard of digeſtion in the doctrinal 
formularies. It was not till men began to 
' diſlike the doctrines themſelves, that they 
complained 


(18 


complained of any obſcurity or ambiguity in 
the Articles and Homilies, and to covet an in- 


dulgence of ſtrained interpretation. This is 
to me a proof, that the difficulties of under- 
ſtanding them, which have been repreſented 


in ſo formidable a light, have their origin 


entirely from an enmity to the ſentiments they 


convey. This enmity will doubtleſs create 


diffculties not only great, but abſolutely 
inſuperable, while it remains; and no per- 
ſpicuity of ſyſtem or of expreflion can be the 
leaſt relief againſt it. 

Archbiſhop Laud is the firſt of our Engliſh 
Divines (at leaſt in my remembrance) who 
pleaded for a liberty of interpretation. Biſhop 
Burnet confeſſes that it is with difficulty that 
the conſcience is reconciled to ſubſcription in 
ſome parts.* But both theſe men, in cheir 


own 


* In the Concluſion of his Hiſtory of his own Times, 
ſpeaking of the Articles, he ſays, „The requiring Sub- 
E ſcription to the Thirty- nine Articles is a great Impo- 
« ſition. I believe them all myſelf; but as thoſe about 
« Original Sin and Predeſtination, might be expreſſed 
4 more unexceptionably, ſo J think it is a better way to 

« let 
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own views, had deviated from the doctrines of 
the Church; and it is certain that the Divines 
of a more early period ſubſcribed more cor- 
dially and underſtood more juſtly the doctrines 
of the Articles, than the modern ones do with 
all the aid which Biſhop Burnet's Expoſition 
can give them. Indeed ſuch an expoſition 
ſeems ſuſpicious in its own nature. If fo 
ſhort a work as the Thirty-nine Articles 
really needs ſo long a Comment as that ex- 
poſition, how confuſedly muſt it have been 
written! But the truth is, where the doc- 
| | | trine 


« jet ſuch matters continue to be Mill the Standard of 
« doctrine, with ſome few Corrections, and to cenſure 
« thoſe who teach any contrary Tenets, than to oblige 
« all who ſerve in the Church to ſubſcribe them. The 
« greater part ſubſcribe without ever examining them 
« (O tempora! O mores!) and others do it, becauſe they 
« muſt do it, though they can hardly ſatisfy their con- 

te ſciences about ſome things in them.” It is remarkable, 
that we hear of no ſuch complaints made againſt the 
hardſhip of ſubſcriptions in the earlier periods of the 
Church, at a time too, when great diſputes were raiſed 


concerning leſſer matters. The reaſon is, the Articles 
were then really believed, 


be 
trine itſelf is loved, a child may underſtand 
them; where it is hated, it is in vain even for 
the greateſt Genius to attempt to accommo- 
date them to his own opinions, and to incor- 
porate them with oppoſite ſyſtems. Hence 
alone, I believe, has ariſen all the difficulty, 
and the deſign of Biſhop Burnet's laboured 
Comment to pervert their plain meaning. 
If I am determined that the Articles ſhall 
ſpeak ſo and ſo, and if they ſpeak the con- 
trary, all muſt be jargon and inconſiſtency. 
But then the Scripture itſelf is treated in the 
ſame manner; and if what has been ſaid of 
the propriety and even neceſſity of under- 
Randing the word of God in the /iteral ſenſe 
be applied to the Articles alſo, there will be a 
confutation at once of all Mr. Ludiam's. 
attempts to reconcile his ſentiments with 
thoſe of the Church of England. 

It has pleaſed God to revive a regard to the 
doctrines of the Reformation in our times. 
Every one of thoſe Clergymen who under- 

ſtand and love them, cordially aſſents to the 
Articles. And they who do not ſhou!d not 
attempt to force the Church to ſpeak what 

ſhe 
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ſhe does not approve. Mr. Ludlam, writing 
againſt the doctrine of ſatisfaction, (tho* he 
owns that the word ſatis faction occurs in the 
communion-ſervice and in the 31ft Article, 
and that in the homily of Salvation the doc- 

trine is deſcribed) ſtill will have the Church 
to mean not what he ſays, but what he ſays. 
Indeed a paſſage in the homily on the Paſſion, 
where ſin is deſcribed as a debt, conveys ſo 
expreſly the idea of ſatisfaction, that he can 
find nothing elſe to ſay than that ſuch things 
muſt be admitted in popular diſcourſes. What 
a door is open to deceit and hypocriſy, Scep> 
ticiſm and Ambiguity, when once men allow 
themſelves to interpret writings by rules which 
militate againſt common ſenſe ! 

It is not only in the doctrine of ſatisfaction 
and juſtification; in the dectrine of divine 
Influences he attempts alſo to wreſt the 
Church-Service to his own opinions. In the 
5th Sunday after Eaſter, we pray that © we 
& may think thoſe things that be good.“ 
He makes a frivolous diſtinction between good 
and true, and: would thence argue, if his ar- 
gument be any thing to his purpoſe, that we 

| | do 


1 

do not pray to be taught what is truth, or to 

be enlightened in our underſtandings. But 
| What do we pray for in another collect? ( that 
% we may both perceive and how what 
ce things we ought to do, and alſo may have 
ce grace and power faithfully to fulfil the 
« ſame.” If this is not a prayer for an illu- 
mination of the underſtanding, as well as for an 
inclination of the will, it muſt be becauſe no 
words are capable of expreſſing this thought. 
« (ranting us in this world knowledge of 
« thy truth, and in the world to come life 
« everlaſting.” If knowledge of divine truth 
be not prayed for here, we may with equal 
propriety deny, that life everlaſting hereafter 
is prayed for alſo. But then this is to ſay, 
that the eloquent Chryſoſtom (for from him 
our Liturgy has borrowed the prayer) did not 
know how to expreſs his ſentiments, In truth, 
the doctrine of the illumination of the Under. 
ſtanding is much older than the Church of 
England. Any one acquainted with the Fa- 
thers may ſee it interſperſed in their works, 
and taken for granted continually, They 
were not ſo wiſe in their own eyes as men 


have 


6 

have learned to be ſince. In the 2d part of 
the Homily of the knowledge of the Holy 
Scripture, the Church quotes the ſame Chry- 
foſtom as affirming, * that man's human and 
& worldly wiſdom or ſcience is not needful to 
<« the underſtanding of Scripture, but the 
& revelation of the Holy Ghoft, who inf] pireth 
ii the true meaning unto them, that with hu- 
4 mility and diligence: do ſearch therefore.“ 
If our Reformers had foreſeen Mr. Ludlam's 
Eſſay on the Influence of the Holy Ghoſt, 
they could not more ſtrongly have ARR 
againſt his miſrepreſentations, 

In the zd part of the Homily for Rogation- 
week the Church thus ſpeaks, Let us meek- 
« 1y call upon that bountiful Spirit, the Holy 
« Ghoſt, which proceedeth from our Father 
&© of mercy, and from our Mediator Chriſt, 
«© that he would affift us and inſpire us with 
«© his preſence, that in him we may be able 
d to hear the goodneſs of God declared unto 
us to our Salvation. For without this 
« lively and ſecret inſpiration, can we not fo 
much as ſpeak the name of our Mediator, 
« as St. Paul — teſtifieth: no man can 
5 once 
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<« once name our Lord Jeſus Chriſt, but in 
<« the Holy Ghoſt, Much leſs ſhould we be 
able to believe and know theſe great myſte- 
<« ries that be opened to us by Chriſt,” then 
follows a quotation from St. Paul's iſt 
Cor. ii. the Chapter on which I laid ſo 
peculiar a ſtreſs for the proof of this doctrine.“ 
The Homily then quotes the gth Chap. of 
the Book of Wiſdom, which though it be not 
the word of God, and the Church carefully 


diſtinguiſhes it from the divine Oracles, is yet 


a book of venerable antiquity, breathes much 
of the ſpirit of piety, and is doubtleſs an evi- 
dence of the ſentiments of the ancient Jewiſh 
Church at the time in which it was written, 
and the Chapter in queſtion certainly har- 


monizes with St. Paul, and expreſly contra- 


dicts the novel opinions which Mr, Ludlam 
ſeems ſo fond of cheriſhing. I might appeal 
further to the Collect for  Whit-ſunday, 
« Grant us by the ſame Spirit to have a right 


% Judgment in all things,” and to very many 


parts of the Liturgy. But enough has been 
IP ſaid 


* Se Eflay IV. Page 70. 
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faid to reſcue the ſenſe of the Church from 
His ſophiſms ; for his arguments do certainly 
deſerve no better name. 

Mr. Ludlam endeavours to evade the force 
of ſuch expreſs teſtimonies for the Spirit's 
illumination, by obſerving that no more is 
meant than to pray in general terms for a 
divine bleſſing on the means. What can be 
the meaning of ſuch ambiguous declarations? 
I this bleſſing be a real poſitive influence, it 
is the very thing he oppoſes: if it is not, who 
can ſay what it is? It ſeems to be only a 
ceremonious compliment paid to the Spirit of 
God, and much refembles the empty form of 
reſpe& obſerved in our days by Roman-Ca- 
tholic princes to the See of Rome, while its 
real power and influence is denied: a treat- 
ment which Antichriſt has richly deſerved, 
but very unfit ſurely to be offered to Jehovah, 

Mr. Ludlam ſeems himſelf to be diſſatisfied 
with theſe ſubterfuges, and has therefore 
another Apology at hand, that the integrity 
of Subſcription to the Church is perfectly 
conſiſtent with a diſbelief of ſome little parts 
of her conſtitutions: Becauſe one of the Ho- 

| milies 
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milies takes notice of the miſchief, which we 


received from the Apple which our great- 
grandfather Adam taſted, he aſks, are we to 


believe that the tree of the knowledge of good 


and evil was an Apple tree? I believe not; 
and he might have added no more are we to 


believe that Adam was our great-grandfather, 


ſtrictly. ſpeaking. The propriety of under- 
ſtanding the Church in a literal ſenſe requires 
not that we ſhould underſtand her with ſuch 
rigid exactneſs. It is ſufficient that ſhe be 


underſtood in the ſenſe in which ſhe deſires; 


and I belieye no man who is not diſpoſed to 
cayil will ſay, that the Reformers meant by 
the word Apple any thing more than ſome 
ſort of fruit, and by the word great-grand- 
father any thing more than our original An- 
ceſtor. Will ſuch low ſophiſms as theſe 
juſtify the hypocriſy of ſubſcribing to Articles 
of doctrine in a ſenſe quite different from the 
real one? Sincerity is a jewel in religion. 
Our Candidates for holy Orders owe Mr. 
Ludlam no thanks for his attempts to encou- 


rage their diſingenuouſneſs. If ever ſincerity 
PA „% 


3 
— 


( 160 ) 
be needful it is ſurely at ſuch a ſolemn time. 
Let men ſubſcribe honeſtly, or not at all. 

In truth, T could wiſh young men who 
mean to enter into the Church to obtain ſome 
acquaintance with the ſpirit and genius of the 
Reformers themſelves, and not to derive their 
information concerning them from modern 
hiſtorians, who ſeem to make it their buſineſs 
to adulterate and miſrepreſent them, but from 
their own writings, which are of late too 


much fallen into diſuſe and neglect through 


the proud ſpirit of the times. Whoever has 
read Luther's Commentary on the Epiftle to 


the Galatians, and the many letters of our 
| Reformers to be found in Fox's Book of 
Martyrs, and underſtood their real views and 
ſpirit, will be convinced, that it is a falſe 


candour which labours to reconcile their ſen- 
timents with the modern ones which are now 


in vogue, and that every one of the Refor- 


mers would have received Mr. Ludlam's 


doctrine of the Holy Spirit with indignation, 
and that there has been a general departure 
of the Clergy of the eſtabliſned Church from 


the doctrines of the Reformation. | 
| T hoſe 
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Thoſe Clergymen who love the things of. 
this world chiefly, and feel indiſpoſed to re- 
nounce the pomps and vanity of this life for 
the kingdom of heaven's ſake, are never 
willing that the plain contrariety of their 
doctrines and ſpirit to thoſe of the Refor- 
mation ſhould be expoſed. Their inconſiſtency 
in eating the bread of a Church which they 
love not, muſt be ſupported by little cavils 
and ſophiſms, ſuch as tho e which have been 
mentioned. . The younger part of the Clergy, 
who follow ſuch guides, are led into a laby- 
rinth of obſcurity : deceit and artifice ſupply 
the place of frankneſs and honeſty, and they 
are brought to eſpouſe oppolite opinions at 
different times, and to feel no pain for their 
total want of plan, perſpicuity, and ſyſtem. 
Hence they are naturally led to diſcharge the 
whole miniſterial function without any zeal at 
all. Videri quam 2//e malunt. I would guard 
the younger part of the Clergy againſt theſe 
evils.* The dangerous tendency of Mr. 
Ludlam's eſſays with reſpect to the ſtate of 
PE P 3 their 

* They will underſtand what they have to guard 


againſt more exactly, if they ſee in a juſt light the preſent 
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their minds is but too evident. It is by 
drinking into the ſpirit of ſuch views that 
they will loſe all zeal for religion, becauſe no 
truth of any great importance will be left to 
warm their hearts: and lukewarmneſs in 
young Miniſters is like avarice in young 
men, a vice unſeaſonable, and likely to grow 
rather than to be checked by age and ex- 
perience. ESSAY 


flate of things in the Church. There was a time, when 
the very doctrines of juſtification and regeneration could 
ſcarce be endured in any ſenſe or in any degree. But 
truth has now ſo far preyailed, that many, who are far 
from being cordially ſerious in religion, will now own 
theſe doctrines in ſome looſe general manner. Some 
out-works of oppoſition are given up, as no longer 
tenable, and they retreat into the Citadel of ſelf-ſufi- 
ciency, with a determination to defend it to the laſt 
extremity. The illumination of the Holy Ghoſt=this 
they ſtill withſtand with all their Might. Their own 
reaſon is to ſupply its place. Alas! while they remain 
in this frame, nothing to any purpoſe is done for their 
ſouls. If ſerious young Candidates for Orders exactly 
underſtand the preſent poſture of affairs,” they will 
feel it their duty particularly to reverence the Holy. 
Ghoſt in this his eſſential office of teaching the heart, 

and to implore it continually for themſelves, that by 
experience they may be ſtrengthened againſt faſhionable 
deluſions, and be able to ſay, that they do truſt they 
« are inwardly moved by the Holy Ghoſt,” See the 
oOrdination- Service of the Church, 8 
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ESSAY IX. 


REMARKS ON THE HISTORY OF RELIGION, 


F the view which has been given of the 

nature, reality, and importance of ſpiritual 
religion be ſcripturally juſt and ſound, it 
muſt have a great influence on our judgment 
with reſpe& to the hiſtory/of religion, and 
will prove the extreme fallacy of popular 
opinions on that ſubject, as well as the eſſen- 
tial defeCtiveneſs of the moſt admired of our 
Ecclefiaſtical Hiſtorians, 

It ſeems to be commonly believed that there 
is a natural and gradual progreſſion in reli- 
gious knowledge, as in all human arts and 
ſciences; that each age muſt neceſſarily be 
wiſer than that which preceded it; that the 
Era of the reformation was only the infancy 
of theology ; that great improvements were 
made by the Divines of the 17th Century, 
but that the eighteenth Century bids fair for 
advancing the ſcience to perfection, on ac- 
count of the labours of certain ingenious and 

. 5 philoſophical 
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philoſophical perſons, who hope to emancipate 
it from the fetters of ſcholaſtic Jargon, and fix 
it on the ſolid foundation of reaſon and truth, 
That there is ſuch a gradual improvement 
in natural ſcience is certain, and ſo long as 

the lights of experience are cultivated with 
diligence, the effects will be unqueſtionably ; 
greater and greater. But we have. ſeen that 
the very contrary method has been adopted in 
Divinity. Every thing experimental is there 
rejected, and a mere baſeleſs Theory intro- 
duced and applauded. And in truth the 
neglect of experimental religion among thoſe 
very perſons who are thought ſo capable of pro- 
moting chriſtianreligion ispalpable. They de- 
ſpiſe it altogether and call it Enthuſiaſm, Nor 
is this all: the ſucceſs of religion does not 
ultimately depend on human powers and re- 
ſources; the influence of the Holy Spirit is 
the great cauſe in this ſubject: as that is 
poured out or withheld, Religion will proſper 
or decay, This conſideration puts a new 
face on the whole ſubject. There can be no 
experimental religion without his influence; 
and without experience there can be no ſalu- 
| | tary 
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tary knowledge of religion. An hiſtorian of 
religion ſhould then attend to the remarkable 
ſeaſons of theſe Effuſions of the Spirit of God. 
It is in them that the luſtre, power; and 
energy of Chriſtianity appears. Hence the 
genuine nature and effects of true religion 
may be eſtimated with ſufficient accuracy; 
the degree of the declenſions of other periods 
may be meaſured, and the quantity of ſound 
religion, which though ſullied and almoſt 
abſorpt, may yet retain a faint and glim- 
mering exiſtence in thoſe periods, may be 
aſcertained, kh: 3; | 
The decay of religion is indeed naturally 
_ gradual, becauſe it depends on the perverſe 
operations of the human mind, and that con- 
nection of cauſes and effects, which may be 
accounted for from general principles. "The 
fleſh is our own, is evil ag 
rally proceeds from bad to worſe, if uncon- 


wether, and natu- 


trouled and left at large to its own malignity. 
The Spirit is* not our own, like the wind, 
| his 

* In GAL. vi. 8. St. Paul uſes the expreſſion, bis 


d 


fleſh, the ſpirit, 3 
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his emblem, he blows where he liſteth, and 
in a moment produces the moſt mighty effects, 
loves oft to operate the deepeſt, when human 
wickedneſs and miſery are at the greateſt 
height, and this too-by ways and means moſt 
myſterious to man, and the moſt oppoſite that 
can be conceived to the plans of thoſe who 
would weigh religious improvements in the 
ſcales of common reaſon only, 

In deſcribing the ſeaſons of the vidtorlous 
influence of grace, the hiſtorian has no room 
to exerciſe his own ſagacity. The Lord hath 
done it. This is the day which the Lord: hath 
made: we will be glad and rejoice in it. This 
is all the account which can be given, He 
is only faithfully to report the facts, and ſhew 
the agreement of them with Scripture, that 
the reader may judge for himſelf, whether the 
hand of the Lord hath dane this, and whether 
the Holy One of Iſrael hath created it. In 
ſpeaking of the declenſions there is more room 


for human ingenuity ; the ſubje& is uphappily 


but too much on a level with the under- 
ſtanding of man; tho' even here his eye muſt | 
be be: on the models of Chriſtian truth and 
| ' goodneſs 
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goodneſs exhibited in the pureſt ſeaſons, that 
he may form a proper eſtimate of thoſe which 
are contraſted with them. I ſcarce need to add, 
that above all he ſhould regulate his views by 
the word of God, and if ever he undertake to 
criticiſe on the faults which he relates, he 
ſhould always bring them to that unerring 
touchſtone. But a faithful narrative of the 


faults themſelves is his indiſpenſable duty. 


The hiftory of the church. is properly nothing 
_ Elſe than a hiſtory of the effuſions of the 
Spirit of God, and of the effects which they 
produce in the world. I uſe the word Effu- 
ſion: it is not faſhionable in this ſenſe; but 
to believe the thing itſelf is not faſhionable in 
our days, and I include in its idea not only 
the remarkable inſtances which occur in 
hiſtory, but all the inſtances of it in every 
age. | 93 44 | 
A juſt eſtimate of theſe things would be to 
give an hiſtory of real good men. Maſbeim's 
Review is little elſe than an account of the 
bad men in the Church: it is a merely ſecular 
hiſtory: as ſuch, no doubt very. judicious, 
tho' too much partaking of the common fault 
| = > 
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of all modern hiſtory, too full of reflections, 
too ſparing in facts, more entertaining on that 
account, but much leſs worthy of confidence, 
A Church-hiſtory formed on the plan 1 
have mentioned, is doubtleſs a great defide- 
ratum. For want of it young Divines are 
often made the ſport of crafty men, who lie 
in wait to deceive. The whole torrent of the 
preſent age runs ſtrongly in favour of itſelf, 
and in contempt of all thoſe that preceded it. 
Faſhionable books, aided by the whole farrago 
of temporary publications, are ever declaiming 
againſt Enthuſiaſm; and under that pretence, 
the influence of the Spirit is hiſſed out of the 
polite and literary world. They who ſee and 
feel for the cauſe of God and his Chriſt and 
the true intereſts of men, may lament, may 
_ grieve, and may pray againſt theſe evils. God 
alone can help effectually, and in his due 
time he doubtleſs will appear again for his 
Church, and will make wa in the end to 

be victorious. © 13 | 
But men who love the Laird Jeſus and the 
proſperity of his church, ſhould beſtir them- 
ſelves to * a little according to their reſpective 
N abilities: 
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abilities: even a little will not be in vain, and 
no well-meant attempt will be unrewarded, 

An acquaintance with former ſeaſons of gra- 
cious and divine operation muſt be of un- 

ſpeakable advantage to Miniſters, and enable 

them to ſtand their ground more powerfully 
againſt modern ſeduction and ſelf. conceit. 
The lights, which in general they may obtain | 
from popular hiſtories, will deceive more than 
inform. I have been aſtoniſhed myſelf to 

find what different men Luther, Melan&hon, i 

Calvin, and various other renowned Cham- 

| pions of divine truth were, after I had exa- 
mined their private lives or their own wri- 
tings, from the opinion which the moſt cele- 

brated hiſtorians of the preſent day would 
induce one to form of them, 

There are materials indecd in abundance 
for ſuch a hiſtory interſperſed in various ac- 
counts ſince the beginning of the Reforma- 
tion. The great difficulty would be to find 

them in the dark Popiſh Ages. Very ſmall 
indeed, and ſometimes in a manner nothing 
at all, appears the light of true religion for a 
number of centuries. Not but that Chriſt 
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ever had a true Church; and there are faint 
marks of it perpetually. But the materials 
are often very mean and confuſed, and the 
difficulty of finding them is ſometimes almoſt 
inconceivable. But this is not the moſt diſ- 
couraging; part of the ſubject. Who would 
regard ſuch an hiſtory? the views of it are 
diametrically oppoſite. to the genius of the 
times, and almoſt all the learning and genius 
in the land would either be malevolently 
employed againſt it, to ſtifle it in its birth, or 
on hearing it announced with deriſion by the 
monthly harbingers of n WN _ 
Hlent'contempt. 

On theſe accounts, and alſo Pry 8 
want of leifure, Lam far from pledging my- 
ſelf to the public: for the performance of a 
work, which I ſhould Jung to ſee executed by 
ſome perſon, whoſe literary eminence or of- 
cial dignity might ſecure him fuch an hearing 
as my obſcurity and littleneſs cannot expect, 
and whoſe learning, judgment, piety, and 
leiſure might capaeitate bim for it. That I 
have had ſome diſtant thoughts of it myſelß, 
T mean not to diſſemble, eſpecially. if; no-one 

| elſe 
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elſe undertake it. At any rate, the mention 


of theſe hints may not be unſeaſonable. 


To illuſtrate a little what has been advan- 


oed of the remarkable effuſions of the Spirit 


oſ God, it may not be amiſs in a curſory way 
to mention a few of then. This may be no 


improper concluſion of the review of — 
doctrine of the Holy Spirit.” | | 
I. The firſt both in importance and in 
purity is doubtleſs that which is recorded by 
the inſpired pen of St. Lule in the Acts of 
the Apoſtles. That judicious and elegant 


hiſtorian (for that ſurely is his character, if 


we view him in a mere human light) informs 
us, that at the very time when the Fow!fh 
nation was ſunk in the very dregs of wicked- 
neſs, hypocriſy, and blindneſs, the Spirit of 
God was ſo Horiouſiy poured out at er- 
alem, that 3000 were turned from darkneſs 


to light, and from the power of Satan to God, | 


under one ſingle ſermon; that multitudes 
were daily added to the Church; that Chrif- 
tians were then of one heart and of one 
ſoul, were more remarkably abſtracted from 
the love of this world than was ever known 


1 to 


* 
to be the caſe of mortals i in-any age dense or 
ſince, ſimply devoted themſelves to the ſervice 
of God, lived for eternity, and not for the 
things of time and ſenſe, and with a charity 
ſuperior to all injuries, and a patience ſupe- 
rior to all ſufferings, waited for the ſecond 
coming of their Lord in a courſe of- piety, 
uprightneſs, and virtue, which at once ama- 
zed and -provoked all the reſt of mankind. 
He informs us farther of the continuation and 
diffuſion of the ſame glorious work through- 


cout the Roman Empire, and its wonderful 


ſucceſs wherever it appeared. The bleſſed 
effects of this effuſion remain with us to this 
day, and the hiſtory which records it, is the 
proper unerring ſtandard of bitorical, Chrife 
8 5 ieee 5 
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0 1 is wh Bob I * Fer abbr? be the obligation 
which all lovers of real Chriſtianity are uhder to the Rev. 
Mr. Newton for his excellent Review of Fcclefiaſticat 
biſtory, which has judiciouſly illuſtrated this firſt period. 
*Whoever reads it with attention, will ſec an exemplifica« 
tion of the ſubject before us for the firſt Century of 
Chriſtianity, But nearly ſeventeen Centuries ſince have 
yet found no no yegl Ecelefaſtical Hiſtorian. 
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II. Human and diabolical malignity la- 
boured gradually to pervert and abuſe this 
work till the latter end of the 4th Century, 
5 when Pelagins, the firſt of all men who called 
themſelves Chriſtians, denied original Sin and 
the influences of the Holy' Ghoſt entirely. 
Lower than this Chriſtianity | ſcarce could 
fall in the world. But it pleaſed God to 
raiſe up Auguſtine, Biſhop of Hippo, to with- 
| ſtand this peſtilence which was faſt ſpreading 
in the Church, to check and leſſen very much 
its influence in the world, and to unfold to 
men the operations of divine grace in a deeper J 
and more vigorous, manner than any writer 
fince the days of Clement and Ignatius. 
This was not a brilliant, but a ſolid period of 
illumination in the church. The beſt. ac- \ * 
counts of it are to be met with in Auguſtine's *2 
own writings; of him Dr. Maſbeim is pleaſed | 
to fay, that there is an appearance of ambi- 
guity in his writings, which has fometimes 
rendered the moſt attentive readers uncertain. a 
with reſpect to his real ſentiments. I have | | 
been; aſtoniſhed to find that he really was the 
moſt Ready, uniform, and conliſtent writer in 


Q 2 | the 


27S 3 eee eee eee ee eee e e e ee. * n ⏑— my f Nr A rP3-aÞ4, i eres, wen err — 
- 4 *_ 4 * * * 1 


\ * 


— 


tm) 


the world, every where the ſame, in general 
At traſt, and remarkable for a ſimplicity in his 
ſyſtem, which ſcarce ever forſakes him. The 
| effects of this illumination continued even to 
the days of Luther; and in every age, during a 
very long and diſaſtrous period, the works of 
Auguſtine were a bleſſing to many individuals. 
III. Tne period of the Reformation was 
moſt glorious indeed; and we have abundant 
teſtimonies of the moſt ſurpriſing changes 
effected on the hearts, underſtandings, and 
lives of vaſt numbers, within a very ſmall 
compaſs of time, many of whom ſeem little; 
if at all, inferior on the whole in piety and 
virtue to the primĩtive Chriſtians. The effects 
of the Reformation were moſt ane 
wann rey was ſpeedy. AE OURS 
IV. The revival of the Reformation in our 
land, at this day, forms the laſt effuſion of the 
Spirit of God, which 1 ſhall mention. Let 
not the Reader fuppoſe I mean to inſinuate, 
that theſe four have been the only remarkable 
ones. There have been many in different 
üges. But theſe four are very diffinguiſhed 
: ones, A cireumſtance 8 attendant 
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on that, in the midſt of which we live at pre- 
ſent, is the weakneſs and obſcurity of the in- 
ſtruments by which it has been wrought. I 

queſtion whether human learning and ſagacity 
were ever leſs employed in religious work, 
lince the Apoſtles days. It ſhould be an in- 
ſtructive leſſon to the learned and the wiſe of 
this kingdom, that white they have ſcarce 
contributed any thing, perſons of lower Tank 
and attainments have been inſtrumental j in re- 


claiming and enlightening thouſands, What 
a check ſhould this be to the darling fin of 


the age, the pride of ſelf-ſufficiency ! There 
are ſymptoms' indeed among us of enthuſiaſm, 


but ſtill more threatening ſymptoms of reaſon- 
ing pride. They may mingle their influence 


to mar the preſent happy appearances. But 
the Head of the Church knows what he has 


to do, and happy is every one who ſubmits to 


be an infant in his School all the days of his 
pilgrimage. 
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